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point we then passed by, that we must exercise them
in many studies, watching them to see whether their

nature is capable of enduring the greatest and most
difficult studies or whether it will faint and flinch ° as

men flinch in the trials and contests of the body."
" That is certainly the right way of looking at it," he
said. " But what do you understand by the greatest
studies ?

"

XVI. " You remember, I presume," said I, " that

after distinguishing three kinds * in the soul, we estab-

Ushed definitions of justice, sobriety, bravery and
\tisdom severally." " If I did not remember," he
said, " I should not deserve to hear the rest." " Do
you also remember what was said before this ?

"

" What ?
" " We were saying, I beheve, that for

the most perfect discernment of these things another
longer way " was requisite which would make them
plain to one who took it, but that it was possible

to add proofs on a par ^Wth the preceding discussion.

And you said that that was sufficient, and it was on
this understanding that what we then said was said,

falling short of ultimate precision as it appeared to

me, but if it contented you it is for you to say."
" Well," he said, " it was measurably satisfactory to

me, and apparently to the rest of the company."

The outcome of such an education is described as the vision

of the idea of good, which for ethics and politics means a
restatement of the provisional psychological definition of the
cardinal virtues in terms of the ultimate elements of human
welfare. For metaphysics and cosmogony the vision of the
idea of good may mean a teleological interpretation of the
universe and the interpretation of all things in terms of
benevolent design. That is reserved for poetical and mythical
treatment in the Timaeus. The Republic merely glances at

the thought from time to time and returns to its own theme.
Cf. also Introd.; p. xxxv.
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eyoj, fierpov tcov toiovtcov aTToXeLTTOV Kal oTiovv

Tov ovTos ov Trdvv /jLerpLcos ylyveraf dreXcs yap

ovSep ovSevos fxerpov So/cet 8' ivtore riaiv cKavcos

V^V €;(eiv Kal ovhev Belv Trepairepo) J^rjrelv. Kal

^oA', €^r), avxvol Trdaxovaiv avro 8ta padvpuiav.

TouTou Se ye, ^v 8' eyco, tov iradrjpiaTos TJKLcrra

irpoahel <f>vXaKL rroXecos re Kal vofxojv. EtVds", 17

8' OS. Trjv pLaKpoTcpav Toivvv, cS eraZpe, €<f)7jv,

D nepureov tu> tolovtw, Kal ovx ^ttov fiavddvovTi

TTOvqreov t] yvfivat^ofievip- t], o vvv St) iXeyofiev,

TOV fieyiOTOV re Kal fidXiara Trpoar^KOVTOs piaO-q-

pbaros 6771 reXos ovTTore rj^ei. Ov yap ravra, €(f)r],

pL€yiara, dXX €tl tl piei^ov dLKaioavvqs t€ Kal <Lv

hiijXdopiev ; Kat pielt^ov, fjv 8' €y(x), Kal avrwv

TovTCov ovx V7Toypa(f)rjv Set coa-nep vvv dedaaaOai,

dXXd TTjv reXecordr-qv aTrepyaaiav pLrj Trapiivai'

ri ov yeXolov, cttI pikv dXXoLS apuKpov d^lots Trdv

E TTOLeXv avvT€ivopi€vovs oTTOig 6 Tl aKpi^earaTa Kat

Kadapa)Tara e^ei, tcov 8e p.eyiaT(x)v p.r] pieylaTas

" Cf. Cic. De fin. i. 1 "nee modus est uUus investigandi

veri nisi inveneris."

Note not only the edifying tone and the unction of the

style but the definite suggestion of Plato's distaste for

relativity and imperfection which finds expression in the
criticism of the homo mensura in the Theaetetus, in the state-

ment of the Laws 716 c, that God is the measure of all things

{What Plato Said, p. 631), and in the contrast in the Politicus

283-284 between measuring things against one another and
measuring them by an idea. Cf. infra 531 a.
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" Nay, my friend," said I, " a measure of such things

that in the least degree falls short of reality proves

no measure at all. For nothing that is imperfect is

the measure of anything," though some people some-
times think that they have already done enough ^ and
that there is no need of further inquiry." " Yes,
indeed," he said, " many experience this because of

their sloth." " An experience," said I, " that least

of all befits the guardians of a state and of its laws."
" That seems likely," he said. " Then," said I,

" such a one must go around'' the longer way and must
labour no less in studies than in the exercises of the

body ; or else, as we were just sapng, he A^ill never
come to the end of the greatest study and that which
most properly belongs to him." " Why, are not

these things the greatest ? " said he ;
" but is there

still something greater than justice and the other

virtues we described ?
" " There is not only some-

thing greater," I said, " but of these very things we
need not merely to contemplate an outline ^ as now,
but we must omit nothing of their most exact
elaboration. Or would it not be absurd to strain every
nerve * to attain to the utmost precision and clarity

of knowledge about other things of trifling moment
and not to demand the greatest precision for the

* Cf. Menex. 234 a. Charm. 158 c, 8ymp. 204 a, EpUt.
vii. 341 A.

From here to the end of this Book the notes are to be used
in connexion with the Introduction, pp. xxiii-xxxvi, where the
idea of good and the divided line are discussed.

' Cf. Phaedr. 274 a.
* i.e. sketch, adumbration. The viroypa<f>-^ is the account

of the cardinal virtues in Bk. iv. 428-433.
* For -KcLv Totetv cf, on 4b8 c, for awTeivoftivovs Euthydem.

£88 D.
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d^Lovv elvai /cat raj oLKpi^eLas; Kat fidXa, €(f)r],

[d^cov TO hiavorjixaf' o fievroi fieyccrrov fxadrj/jLa koI

TTepl 6 Ti avTo Xeyeis, oiei riv* dv ae,
€<f)7],

d<j)eivai

jjiTj ipcoT'qaavTa tl Iotlv; Oj) Trdw, rjv 8' eyoj,

aXXd KOL au ipcora. iravrcos avro ovk oAtya/ctf

aKTJKoas' vvv Se t] ovk ivvoels rj av Biavoel ip.ol

505 TTpdypiaTa Trapex^i-v avTiXafi^avofievos . otfiai 8e

Tovro ^LtaAAot'" eTrei on ye rj tov dyaOov iSea

fieyiarov /xad-qpLa, TroAAa/cis' a/ci^/coa?,
-fj

Sr] BiKaca

/cat TttAAa TTpoa)(pTqadiieva p^pT^ot/Lia /cat ci^e'Ai/xa

yiyverai. /cat ruv op^eSov ota^' ort /xeAAa> touto

Aeyetr, /cat Trpo? rovrio on avr^v ov)( cKavajs

tap,€V' el Se firj lap.ev, dvev Se ravrrjs, el o ti

IxdXiaTa rdXXa eTnaraifxeda, olad^ ort ouSej' 'qpxv

B 6(f)eXog, woTTep ovS el KeKT'qfieOd rt dvev tov

dyadov. ^ otet rt ttXcov elvai irdoav Krqaiv €kt7J-

aOai, fXTj jxevToi dyaBijv; iq TrdvTa rdAAa ^povelv

^ Bracketed by Scheiermacher, whom the Oxford text

follows. Cf. also Adam ad loc. Stallbaum ad loc, defends.

" Such juxtaposition of different forms of the same word is

one of the most common features of Plato's style. Cf. 453 b

iva 'iv, 466 D navTa TrdfTTj, 467 D TroWd ttoWois, 496 c oi'Sfis

ovoev. Laws 835 c fxjvcf} fiovo^, 958 B eKdvra e/cwj'. Cf. also

Protag. 327 b, Gorg. 523 b, Symp. 217 b, Tim. 92 b, Phaedo
109 B, Apol. 32 c, and Laws passim.

^ The answer is to the sense. Cf. 346 e, Crito 47 c, and d.

Laches 195 d, Gorg. 467 e. See critical note.
' Plato assumed that the reader will understand that the

unavailing quest for " the good " in the earlier dialogues is

an anticipation of the idea of good. Cf. supra Vol. I. on
476 A and What Plato Said, p. 71. Wilamowitz, Platan, i.

p. 567, does not understand.
"» Cf. 508 E, 517 c, Cratgl. 418 e. Cf. Phileb. 64 e and

What Plato Said, p. 534, on Phaedo 99 a.
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greatest " matters ? " "It would indeed,* " he said

;

" but do you suppose that anyone will let you go
without asking what is the greatest study and with

what you think it is concerned ? " " By no means,"
said I ;

" but do you ask the question. You cer-

tainly have heard it often, but now you either do not

apprehend or again you are minded to make trouble

for me by attacking the argument. I suspect it is

rather the latter. For you have often heard" that the

greatest thing to learn is the idea ofgood** byreference
to which ' j ust things f and all the rest become useful and
beneficial. And now I am almost sure you know that

this is what I am going to speak of and to say further

that we have no adequate knowledge of it. And if we
do not know it, then, even if without the knowledge of

this we should know all other things never so well,

you are aware that it would avail us nothing, just as

no possession either is of any avails \Wthout the posses-

sion of the good. Or do you think there is any profit ''

in possessing everything except that which is good,

or in understanding all things else apart from the

Plato is unwilling to confine his idea of good to a formula
and so seems to speak of it as a mystery. It was so regarded
throughout antiquity (r/. Diog. Laert. iii. 27), and by a
majority of modern scholars. Cf. mv Idea of Good in Plato's

Republic, pp. 188-189, What Plato Said, pp. 72, 230-231,
Introd. Vol. I. pp. xl-xli, and Vol. II. pp. xxvii, xxxiv.

' Lit. "the use of which," i.e. a theory of the cardinal

virtues is scientific only if deduced from an ultimate sanction
or ideal.

' The omission of the article merely gives a vaguely
generalizing colour. It makes no difference.

» For the idiom oiiSiv 6<pe\os cf. Euthyph. 4 e. Lysis 208 e,

supra 36.5 b. Charm. 155 e, etc
* Cf. 427 A, Phaedr. 215 c, Cratyl. 387 a, Euthyd. 288 e.

Laws 751 B, 944 d, etc.
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dv€V Tov dyadov, KaXov Se /cat dyadov firjSev

(fipoveZv ; Md At" ovk eycoy , ^(f)r).

XVII. 'AAAd fxrjv /cat rdSe ye olada, on rots

fiev TToAAot? rjSovT] So/cet etvai to dyadov, tols Se

KO/jufjOTepoLS (f)p6vr]ais. Ilajs" S' ou; Kat ort ye,

c5 ^t'Ae, ot rovTO rjyov/jievot ovk €)(ovai Set^at rjTLs

(f>p6inf]aLS, dXX dvayKdl,ovTaL reXevTOJvres ttjv tov

ayadov (f>dvat,. Kat fidXa, ^^f], yeAoicus'. YVcjs

yap ovxi-3 ^iv o eyo), ei oveiOLL,ovT€s ye otl ovk

tafiev TO dyadov, Xeyovai TrdXiv ws etSocrt; <f)p6-

VTjaiv yap avTO cfyaatv elvai dyadov, d)s av $vv-

teWcoi' rjjjLcvv 6 tl Xeyovaw, eTretSdi^ to tov dyadov
^dey^oiVTaL 6vop,a. ^AXrjdeaTaTa, e07^. Tt Sat;

ot TTjv TjSovTjv dyadov opit^oixevoi fxcbv ixrj tl eAar-

Tovos" TrXavr^g efiTrXecp tojv eTepcxiv; rj ov Kai ovtol

dvayKdt,ovTaL ofxoXoyelv rjSovds etvat, /ca/cas';

" KoXbv S^ Kal dya66v suggests but does not mean Kd\oKayad6v
in its half-technical sense. The two words fill out the rhythm
with Platonic fulness and are virtual synonyms. Cf. Fhileb.

65 A and Symp. 210-211 where because of the subject the
KaXov is substituted for the dyaOou.

* So Polus and Callicles in the Oorgias and later the

Epicureans and Cyrenaics. Cf. also What Plato Said, p. 131

;

Eurip. IJippol. 383 ol S' ijdovriv irpodivTei avrl rod KaXov, and
supra on 329 a-b.

There is no contradiction here with the Philebus. Plato

does not himself say that either pleasure or knowledge is the

good.
" KOfi^j/oripoii is very slightly if at all ironical here. Cf.

the American " sophisticated " in recent use. See too Theaet.

156 A, Aristot. Eth. Nic. 1905 a 18 oi x"/''«»'''fs-

'' Plato does not distingufsh synonyms in the style of

Prodicus {cf. Protag. 337 a ff.) and Aristotle {cf Eth. Nic.

1140-1141) when the distinction is irrelevant to his purpose.

Cf. Euthyd. 281 d, Theaet. 176 b with 176 c.

• Cf. 428 B-c, Euthydem. 288 d f., Laws 961 e 6 irepl tI
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good while understanding and knowing nothing that is

fair and good " ? " " No, by Zeus, I do not," he said.

XVII. " But, furthermore, you know this too, that

the multitude believe pleasure* to be the good, and
the finer <^ spirits intelligence or knowledge.'' " " Cer-

tainly." " And you are also aware, my friend, that

those who hold this latter \-iew are not able to point

out what knowledge * it is but are finally compelled
to say that it is the knowledge of the good." " Most
absurdly," he said. " Is it not absurd," said I, " if

while taunting us with our ignorance of the good they

turn about and talk to us as if we knew it ? For they
say it is the knowledge of the good/ as if we under-

stood their meaning when they utter ^ the word
' good.' " " Most true," he said. " Well, are those

who define the good as pleasure infected with any less

confusion ^ of thought than the others ? Or are not

they in like manner » compelled to admit that there

row. See Unity of Plato^a Thought, n. 650. The demand
for specification Is frequent in the dialogues. Cf. Euthyph.
13 D, Laches \9i e, G(yrg. 451 a. Charm. 165 c-e. Ale. I.

124 E ff.

^ There is no "the" in the Greek. Emendations are idle.

Plato is supremely indifferent to logical precision when it

makes no difference for a reasonably intelligent reader. Cf.
mv note on Phileb. 11 b-c in Class. Phil. vol. iii. (1908)

pp. 343-.345.
' <;>de'i^wvTai logically ofmere physical utterance {cf. Theaet.

157 b), not, I think, as Adam says, of high-sounding oracular
utterance.

* Lit. " wandering," the mark of error. Cf. 484 b. Lysis
213 E, Phatdo 79 c. Soph. 230 b, Phaedr. 263 b, Parmen. 135 e.

Laws 962 d.
* Kal ofToi is an illogical idiom of over-particularization.

The sentence begins generally and ends specifically. Plato
does not care, since the meaning is clear, Cf. Protag. 336 c,

Gorg. 456 c-d, Phaedo 62 a.
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S^oSpa ye. Su/i^aiVei 8r) avrols, otfiat, ofjLO-

D Aoyetv dyada eluai, Kal KaKo. Tavrd. 17 ydp; Ti
/u.T^i'; OuKTOw on fxev fieydXai /cat TroAAat d}x<f>ia-

PrjT-qcreis Trepl avTOV, ^avepov; Ilaj? ydp ov;

Ti Se; rdSe oy (f>avep6v, cu? SiVaia /xev /cat /caAa

TToAAot ai' eXoiVTO rd SoKovvra, Kav p,^ fj, ofxcvs

ravra TTpdrretv Kal KeKTrjaOai /cat Sokclv, dyaOd
Se ovSevl en dpKeZ rd SoKovvra KraaOai, dXXd rd
ovra t^rjTOvai, ttjv 8e 86^av ivravOa rjS-q Trds

E ari/za^et; Kat pdXa, €(f)rj.
"0 8rj StojKet p,ev

diraaa i/'ux^ '*^^^ royroy eve/ca Trat'Ta Trpdrrei,

aTTop^avrevopevrj n etvat, aTTopovaa 8e /cat oy/c

exovaa Xa^elv iKavcbg ri ttot' iarlv oySe TricTTei

Xprjoaadai povip,a) oia /cat Trept raAAa, Sto, rovro
be d7TOTuy)(dv€i /cat tcDp' d'AAajv et rt o^eAo? t^i',

506 Trept Sr/ to rotoyrop' /cat roaovrov ovtco (/xxipev Setv

iaKOTOJadai /cat CKelvovs rovs ^eXrloTovs iv rfj

" A distinct reference to Callicles' admission in Gorgias
499 B Tas fi^v ^eXrlovs riSofdi, rds 5^ x^^P^vi, cf. 499 C,

Rep. 561 c, and Phileb. 13 c Trdtras ofiolai ehai, Stenzel's
notion (Studien zur Entw. d. Plat. Dialektik, p. 98) that in

the Philebus Plato " ist von dem Standpunkt des Staates
S03c weit entfernt" is uncritical. The Republic merely
refers to the Gorgias to show that the question is disputed
and the disputants contradict themselves.

*" d/ji.(f>iai3T]Tr](r€is is slightly disparaging, c/. Theaet. 163 c,

158 c, 198 c, Sophist 233 b, 225 b, but less so than ipi!:etv

in Protag. 337 a.
" Men may deny the reality of the conventional virtues

but not of the ultimate sanction, whatever it is. Cf. Theaet,
167 c, 172 A-B, and Shorey in Class. Phil. xvi. (1921)
pp. 164-168.

** Cf. Gorg. 468 b to dyadof dpa duvKovres, supra 505 a-b,

Phileb. 20 d, Symp. 206 a, Euthyd. 278 e, Aristot. Eth. JVic.
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are bad pleasures"?" "Most assuredly." "The
outcome is, I take it, that they are admitting the same
things to be both good and bad, are they not ?

"

" Certainly." " Then is it not apparent that there
are many and violent disputes * about it ? " " Of
course." " And again, is it not apparent that while
in the case of the just and the honourable many would
prefer the semblance "^ v.ithout the reality in action,

possession, and opinion, yet when it comes to the good
nobody is content -with the possession of the appear-
ance but all men seek the reality, and the semblance
satisfies nobody here ?

" " Quite so," he said.
" That, then, which every soul pursues ** and for its sake
does all that it does, with an intuition* of its reality,

but yet baffled ^ and unable to apprehend its nature
adequately, or to attain to any stable belief about it

as about other things,' and for that reason failing of
any possible benefit from other things,—in a matter
of this quality and moment, can we, I ask you, allow
a hke blindness and obscurity in those best citizens *

1173 a, 1094 a oO -iravra «<jiierai, Zeller, Aristot. i. pp. 344-345,
379, Boethius iii. 10, Dante, Purg. xvii. 127-129.

* Cf. Phileb. 64 A fiavrevrtov. Cf. Arnold's phrase, God
and the Bible, chap. i. p. 23 "approximate language
thrown out as it were at certain great objects which the
human mind augurs and feels after."

' As throughout the minor dialogues. Cf. What Plato
Said, p. 71.

' Because, in the language of Platonic metaphysics, it is

the wapovaia roC dyadou that makes them good ; but for the
practical purpose of ethical theory, because they need the
sanction. Cf. Introd. p. xxvii, and Montaigne i. 24 "Toute
aultre science est dommageable a celuy qui n'a la science de
la bonte."

* As in the " longer way" Plato is careful not to commit
himself to a definition of the ideal or the sanction, but
postulates it for his guardians.
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TToXei, OLS Trdvra iyx^tpioCfxev ; "H/ctCTxa y', e^i^.

Olfiai yovv, eliTOV, St/cata re /cat araAct dyvoov-

fxeva OTTT) TTOTe ayadd eanv, ov ttoXXov tivos d^iov

(pvXaKa K€KTrja9aL av eavrojv top tovto dyvoovvra,

fjLavTevofiat 8e fxrjBeva avrd irporepov yvwcreadai

LKavcog. KaAtD? ydp, e(f)rj, fxavrevei. Ovkovv yjimv

B r) TToXiTeia reXeojs KeKoapufjaeTai , idv 6 toiovtos

avrrjv emaKOTrfj ^vXa^, 6 rovrcov eTriar'qixcov

;

XVIII. ^AvdyKT), €(1)7). dXXd ai) 817, <L Sco-

Kpares, rrorepov evLCTT'qiJirjv to dyadov (f>fjs elvai tj

rjSovT^v; T] dXXo rt Tcapd ravra; Ovrog, ^v 8' iyco,

av7]p, KaXcos riaOa /cat TraAat KaTa(f)avr)s on aoi

ovK aTToxpi^crot to Tolg aAAots' Sokovv Trepl avTcov.

OvSe ydp SiKaiov [xoi, €(f)r), u> Saj/cpares", ^atVerat

TCI Tcjjv dXXcov p,€v ex^LV eLTTeZv SoyfMaTa, to 8'

avTov pLTj, ToaovTov xpovov Trepl TavTa rrpaypiaTevo-

C fievov. Tt 8at; ^v 8' iyco- So/cet aoL St/cator eii^ai

7T€pt a)V Tis fir] otSe Xeyeiv cos eiSora; OvSafioJS

y , €^77, to? etSora, co? \iivToi olofievov Tavd* a

oierat edeXetv Xeyetv. Tt Se; elTTOv ovk TJadr^crai

Tas dvev iTTiaT-qjjLrjs So^as, (vs Trdaai alaxpo.i;

(Lv at jSeArtcTTat ru^Aat* ^ SoKovai tL act TV(f)Xa>v

" The personal or ab urbe condita construction. Cf.
Thmet. 169 E.

* The guardians must be able to give a reason, which they
can do only by reference to the sanction. For the idea that
the statesman must know better than other men cf. Laws
968 A, 964 c, 8.58 d-e, 817 c, Xen. Me7n. iii. 6. 8.

" For the effect of the future perfect rf. 457 b XeX^ferai,

465 A irpo<TT(Td^€Tai, Eurip. Heracleidae 980 TreTrpd^erat.
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to whose hands we are to entrust all things ?
"

" Least of all," he said. " 1 fancy, at any rate," said

I, " that the just and the honourable, if their relation

and reference to the good is not known," will not have
secured a guardian * of much worth in the man thus

ignorant, and my surmise is that no one Asill under-
stand them adequately before he knows this." " You
surmise well," he said. " Then our constitution will

have its perfect and definitive organization" only when
such a guardian, who knows these things, oversees it."

X\TII. " Necessarily," he said. " But you your-

self, Socrates, do you think that knowledge is the
good or pleasure or something else and different ?

"

" WTiat a man it is," said I ;
" you made it very plain"*

long ago that you would not be satisfied with what
others think about it." " Why, it does not seem
right to me either, Socrates," he said, " to be ready to

state the opinions of others but not one's own when
one has occupied himself with the matter so long.*

"

" But then," said I, " do you think it right to speak
as having knowledge about things one does not
know ? " " By no means," he said, " as having
knowledge, but one ought to be willing to tell as his

opinion what he opines." " Nay," said I, " have
you not observed that opinions divorced from know-
ledge f are ugly things ? The best of them are
blind.' Or do you think that those who hold some

"* For the personal construction c/. 349 e, Isoc. To Nic. 1.

KaTa<pavi)s is a variation in this idiom for SijXos. Cf. also
Theaet. 189 c, Syynp. 221 b, Charm. 162 c, etc.

• Cf. 36T D-E.
' This is not a contradiction of Meno 97 b, Theaet. 201 b-c,

and Phileb. 63 a-b, but simply a different context and
emphasis. Cf. Unity of Plato's Thought, p. 47, nn. 338
and 339.

• Cf. on 484 c, Phaedr. 270 e.
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Sia(f)€p€iv 686v opdcbs TTopevoficvcov ol avev vov

dXrjdes TL 8o^dl,ovT€s ; OvSev, etpr]- BoyAei ovv

D aLa)(pd dedaaadai TV(j)Xd re Kal cr/cdAia, e^ov Trap

dXXcov aKoveiv <f)avd re Kal KoXd; M17 Trpos Aio?,

•^ 8' OS, cS Suj/cpares, o TXavKCov, coairep cttI reXei

a)V aTTOcrrfjs. dp/ce'aei yap rj/JUV, kov coaTrep

StKaioavvr^S Trepi Kal aaxjipoavvrjs Kal tcov aXXojv

8ii]X6€s, ovTOi Kal 7T€pl Tov dyadov SUXdrj^. Kat

yap ifjLOL, rjv S' iyu), w eratpe, Kal pudXa apKeacL'

dAA' OTTWS fMrj ovx ofds" t' eaofxai, iTpodvp,ovpL€vos

8e d(y)(rjiiov(i)v yeXojra o^Xiquco. dAA , co fxaKapiot,

E avTo jxev ri ttot* earl rdyadov, edacofiev ro vvv

elvai- ttXgov ydp p,oi <f>aiverai n] Kara rr]v rrap-

ovaav oppLTjv i<f)iK€adai rod ye Sokovvtos efiot ra

vvv OS Se €Kyov6s re rev dyadov ^aiverat Kat

opLOioraros eKeivco, Xeyeiv eOeXo), el Kat vpuv

(f)LXov, el Se jLtT^, edv. 'AAA', ecf>r], Xeye- elaavdis

ydp rov irarpos dnorlcreLS tt]v hiriyqaiv. Bou-

507 Xoijxrjv dv, etnov, e'/xe re Svvaadat avrrjv dTToSovvat

" Probably an allusion to the revelation of the mysteries.

Cf. Phaedr. 250 c, Phileb. 16 c, Rep. 518 c, 478 c, 479 d,

518 a. It is fantastic to see in it a reference to what Cicero

calls the lumina orationis of Isocratean style. The rhetoric

and synonyms of this passage are not to be pressed.
* Cf. Phileb. 64 c ^rri /xev rois rod dyadov i^dr] Trpodvpois,

" we are now in the vestibule of the good."
* Kal /xaXa, "jolly well," humorous emphasis on the point

that it is much easier to " define " the conventional virtues

than to explain the " sanction." Cf. Symp. 189 a, Euthydem.
298 D-E, Herod, viii. 6Q. It is frequent in the Republic.

Ritter gives forty-seven cases. I have fifty-four! But the

point that matters is the humorous tone. Cf. e.g. 610 e.

•* Excess of zeal, irpodvfila, seemed laughable to the Greeks.
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true opinion without intelligence differ appreciably

from blind men who go the right way ?
" " They

do not differ at all," he said. " Is it, then, ugly things

that you prefer to contemplate, things bhnd and
crooked, when you might hear from others what is

luminous " and fair ? " " Nay, in heaven's name,
Socrates," said Glaucon, " do not draw back, as it

were, at the very goal.* For it will content us if

you explain the good even as you set forth the

nature of justice, sobriety, and the other virtues."
" It will right well<^ content me, my dear fellow," I

said, " but I fear that my powers may fail and that

in my eagerness I may cut a sorry figure and become
a laughing-stock.** Nay, my beloved, let us dismiss

for the time being the nature of the good in itself ;
* for

to attain to my present surmise of that seems a pitch

above the impulse that wings my flight to-day.^ But
of what seems to be the offspring of the good and
most nearly made in its Ukeness' I am willing to

speak if you too wish it, and otherwise to let the

matter drop." " Well, speak on," he said, " for you
will duly pay me the tale ofthe parent another time."
" I could wish," I said, " that I were able to make
Cf. mv interpretation of Iliad i. in fine. Class. Phil. xxil.

(i927)"pp. ii22-223.
* Cf. More, Principia Ethica, p. 17 "Good, then, is

indefinable ; and yet, so far as I know, there is only one
ethical writer. Professor Henry Sidgwick, who has clearly

recognized and stated this fact."
' This is not superstitious mysticism but a deliberate

refusal to confine in a formula what requires either a volume
or a symbol. See Introd. p. xxvii, and my Idea of Good in
Plato's Republic, p. 219. to. vvv repeats to vvv tlvai {cf. Tim.
48 c), as the evasive phrase flffaCdi^ below sometimes lays the
topic on the table, never to be taken up again. Cf. 347 e
and 430 c.

» Cf. Laics 897 d-e, Phaedr. 246 a.
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KaL vjxds Koiiiaaadai, aAAa ^j] oiarrep vvv rovs

roKOVs fiovov. rovTov Se Sr] ovv tov tokov re Kat

CKyovov avTOV rod dyadov KOfjiLcraaOe. evXa^elade

(livroL fxri tttj i^aTrar'qaa) Vfxds aKcov, KL^SrjXov

OLTToSiSovs rov Xoyov rod roKov. EuAajSTjcro/xe^a,

e^ry, Kara Svvafxiv dAAa fiovov Xeye. Ato/jtoAo-

yr^adfjievos y', €(f>T]v iyco, Kal dvajxviqaa'S vjjidg ra

r' iv rols eixTrpoadev prjOevra Kal dXXore -^'817

B TToAAaKts" elp-qjxeva. Tct TTola; rj 8' 6s. IIoAAd

KoXdy r^v 8' eyctj, /cat TToXXd dyaOd Kat eKacrra

ovrcos €LvaL 0a/xeV re Kal SiopL^ofxev rep Xoyo).

Oa/xev yap. Kat avro 877 KaXov Kal avro dyadov

Kal ovrco Trepl Trdvrwv, d rore co? ttoAAo, endepiev,

TTaXcv av /car' ISeav pt^iav eKaarov ws jMas ovar^s

ridivres o eariv eKaarov Trpocrayopevopiev. Ecrrt

ravra. Kat rd piev Srj opdodai (j)apLev, voetadai,

C 8' ov, rds 8' av tSea? voeladai piiv, opdaOai, 8 ov.

YlavrdTTaai pLev ovv. To) ovv opcopiev rjpidjv avrcov

rd opcopieva; Tfj oxpei, ecjur]. Ovkovv, tjv 8 eyc6,

Kal dKofj rd aKOVopieva, Kal rals dXXais alad-qaeai

Trdvra rd alaOr^rd; Tt piT^v; "^Ap' ovv, ^v 8 eyd),

iwevoTjKas rov rdJv ala9Tqaea>v hr^pnovpyov oacp

» This playful interlude relieves the monotony of argument
and is a transition to the symbolism. rbKos means both

interest and offspring. Cf. 555 e, Polif. 267 a, Aristoph.

Clouds 34, Theism. 845, Pindar, 01. x. 12. The equivocation,

which in other languages became a metaphor, has played a

great part in the history of opinion about usury. Cf. the

article " Usury " in Hastings's Encyclopaedia of R^Ug. and
Ethics, and Antonio's

. . . when did friendship take

A breed for barren metal of his friend ?
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and you to receive the payment and not merely as

now the interest. But at any rate receive this

interest " and the offspring of the good. Have a care,

however, lest I deceive you unintentionally with a

false reckoning of the interest." " We will do our

best," he said, " to be on our guard. Only speak on."
" Yes," I said, "after first coming to an understanding
with you and reminding vou of what has been said

here before and often on other occasions.* " "What ?'

'

said he. " We predicate ' to be ' '^ of many beautiful

things and many good things, saying ofthem severally

that they are, and so define them in our speech. " "We
do." "And again, we speak of a self-beautiful and of a

good that is only and merely good, and so, in the

case of all the things that we then posited as many,
we turn about and posit each as a single idea or

aspect, assuming it to be a unity and call it that

which each really is."*
" " It is so." " And the one

class of things we say can be seen but not thought,
while the ideas can be t1l5iight but not seen." " By
all means." " With which of the parts of ourselves,

with which of our faculties, then, do we see \isible

things ? " " With sight," he said. " And do we
not," I said, " hear audibles with hearing, and per-

ceive all sensibles with the other senses ? " " Surely."
" Have you ever observed," said I, " how much the

* C/. 475 E f. Plato as often begins by a restatement of
the theory of ideas, i.e. practically of the distinction betw een
the concept and the objects of sense. Cf. Rep. 596 a if.,

Phofdo 108 B ff.

* The modern reader will never understand Plato from
translations that talk about " Being." Cf. What Plato Said,
p. 605.

^ 5 IffTiv is technical for the reality of the ideas. Cf.
Phaedo 75 b, d, 78 d, Parmen. 129 b, Symp. 211c, R^. 490 b,

532 A, 597 A.
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7ro\vT€XeaTdr7]v rrjv rov opdv t€ /cat opdaOai

SvvafJLiv eSrjfjiLovpyr]cr€v; Ov rrdvv,
€(f)7].

'AAA'

<LSe (TKOTTei. earIV 6 tl Trpoahel aKofj /cat cfjcovfj

yivovs ctAAou els to rrjv p,kv aKovetv, ttjv 8e aKove-
T) adaL, o idv p,ri TrapayevrjTaL rpirov, rj fiev ovk

aKovaerai, rj Se ovk aKovadrjaeTai ; Ovhevog, ^<i>f]-

Olfiai 84 ye, -^v S' eyo), ouS' aAAat? TroAAat?, ti^a

fiT) etrrco on ovSepud, toiovtov TrpoaheZ ovhevos. rj

av TLva e^et? eiTTeZv; Ovk eycuye, rj 8' og. Trjv J
Be rrjs oijjeajs Kal rov oparov ovk evvoels ort

"

77pocrSetTat; Dais'; ^Kvovarjs ttov ev djifxaaiv

oi/jecos /cat imx^tpovvros rov exovros XPV'^^^''

avrfj, TTapovcTTjs 8e ;^pda? ev avrols, edv jjoj

E TTapayevrjrat, yevog rptrov tSta err* avro rovro

TcecfiVKO'S, olaOa, on rj re oiJjls ovSev dijjerai rd re

XpiiiP'CLTa earat, dopara. TtVo? Brj Xeyeis, ecftrj,

TOVTOv; O 8t) av /caAet?, "^v 8' eyco, (f)(vs- i

'AXrjdrj, e(j)rj, Xeyeis. Ov ajiiKpd dpa tSea rj tov
j

508 opdv atadrjais /cat rj rov opdadai hvvajxis rcov f

dXXcov ^v^ev^ecov rifiLCorepco ^vyat et,vyrjaav, etirep 4

[xrj drcjiov ro (f>CL)s. 'AAAo. pirjv, e(f>rj, ttoXXov ye \

Set drijiov elvai. 1

" Creator, d-q/xiovpyos, God, the gods, and nature, are all

virtual synonyms in such passages.
" Cf. Phaedr. 250 d, Tim. 45 b.

" This is literature, not science. Plato knew that sound
required a medium, Tim. 67 b. But the statement here is

true enough to illustrate the thought.
•* Lit. " kind of thing," yevos. Cf. 507 c-d.
* Cf. Troland, T/ie Mystery of Mind, p. 82 :

" In order that

there should be vision, it is not sufficient that a physical
object should exist before the eyes. There must also be a
source of so-called ' light.' " Cf. Sir John Davies' poem on
the Soul

:
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greatest expenditure the creator ° of the senses has
lavished on the faculty of seeing and being seen ? *

"

" \Miy, no, I have not," he said. " Well, look at it

thus. Do hearing and voice stand in need of another
medium '^ so that the one may hear and the other be
heard, in the absence of which third element the

one \\\]\ not hear and the other not be heard ?
"

" They need nothing," he said. " Neither, I fancy,"

said I, " do many others, not to say that none require

anything of the sort. Or do you know of any ?
"

" Not I," he said. " But do you not observe that

vision and the \isible do have this further need ?
"

" How ? " " Though vision may be in the eyes and
its possessor may try to use it, and though colour be
present, yet without the presence of a third thing ^

specifically and naturally adapted to this purpose,

you are aware that vision will see nothing and the

colours will remain invisible.* " " What f is this thing

of which you speak ?
" he said. " The thing," I

said, " that you call light." " You say truly," he
replied. " The bond, then, that yokes together visi-

bility and the faculty of sight is more precious by no
slight form ^ than that which unites the other pairs,

if light is not without honour." " It surely is far

from being so," he said.

But as the sharpest eye discemeth nought
Except the sunbeams in the air do shine

;

So the best soul with her reflecting thought
Sees not herself without some light divine.

' Plato would not have tried to explain this loose colloquial
genitive, and we need not.

» The loose Herodotean-Thucydidean-Isocratean use of
/5^o. Cf. Laves 689 d »cai to iTM'fporarov eI5os. " Form

"

over-translates ioeq. here, which is little more than a synonym
for 76'os above. Cf. Wilamowitz, Platon, ii. p. 250.
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XIX. TiVa ovv €X€is alridaaaOai rcov iv ovpavco

OeWV TOVTOV KVpiOV, oS rj/XLV TO (f)COS OlfjLV T€ TTOLel

opdv 6 TL Ka.XX.iara /cat ret opwpLeva opdadai;

"Ovnep Kal av, ecjirj, /cat ol d'AAof rov 'qXiov yap
SrjXov OTL epcoras. Ap ovv c58e 7Te(f)VK€v oipis

TTpos TOVTOV Tov deov ; ricus'; Ou/c eonv rjXios rj

oipLS ovre avTT] ovt€ ev at eyyiyverai, o Srj Ka-

li Xovfjuev ofifMa. Ov yap ovv. 'AAA' T^AtoetSeWarov

ye olp.ai twv rrepl tcls alaO-qaeis opydvcov. IloAi;

ye. OvKOvv /cat ttjv SvvajXLv, iqv exec, e/c tovtov

rafjuevofiev-qv cooTrep errippvTov KeKrrjTai; Udvv
fxev ovv. ^Ap ovv ov Kal 6 rjXiog oi/jcs fxev ovk
eoTiv, aiTios 8' ivv avTrjs opdrai vtt* avrijs TavTTjs;

" Plato was willing to call the stars gods as the barbarians
did {Cratyl. 397 d, Aristoph. Peace 406 ff., Herod, iv. 188).

Cf. Laws 821 b, 899 b, 950 d, Apol. 26 d, Epinomis 985 b,

988 B.
*" Cf. my Idea of Good in Plato's Bepublie, pp. 223-225,

Reinhardt, Kosmos und Sympathie, pp. 374-384, Arnold,
" Mycerinus "

:

Yet, surely, O my people, did I deem
Man's justice from the all-just Gods was given;
A light that from some upper fount did beam.
Some better archetype, whose seat was heaven

;

A light that, shining from the blest abodes.
Did shadow somewhat of the life of Gods.

Complete Poems of Henry More, p. 77

:

Lift myself up in the Theologie
Of heavenly Plato. There I '11 contemplate
The Archetype of this sunne, that bright Idee
Of steddie Good, that doth his beams dilate

Through all the worlds, all lives and beings
propagate . . .

... a fair delineament
Of that which Good in Plato's school is hight.

His T'agathon with beauteous rayes bedight.
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XIX. " Which one can you name of the divinities

in heaven " as the author and cause of this, whose light

makes our vision see best and visible things to be
seen ?

" " Why, the one that you too and other people
mean," he said ;

" for your question evidently refers to

the sun.* " " Is not this, then, the relation of vision to

that divinity ?
" "What?" " Neither vision itself nor

its vehicle, which we call the eye, is identical with the
sun." " Why, no." " But it is, I think, the most
sunlike <= of all the instruments of sense." " By far the

most." " And does it not receive the power which
it possesses as an influx, as it were, dispensed from
the sun ?

" " Certainly." " Is it not also true that
the sun is not vision, yet as being the cause •* thereof

Mediaeval writers have much to say of Plato's mysterious
Tagathon. Aristotle, who rejects the idea of good, uses
rdyadov in much the same way.

It is naive to take the language of Platonic unction too
literally. Cf. What Plato Said, pp. 394 ff.

* Cf. 509 A, Plotinus, Enn. i. 6. 9 ov yap clv wJjwoTe elofv

6<f>da\ui6s ij\Loi> TjXioeidrjs fir] yeyevrifiivos and vi. 7. 19, Cic.

Tusc. i. 25. 63 in fine " quod si in hoc mundo fieri sine deo
non potest, ne in sphaera quidem eosdem motus Archimedes
sine divino ingenio potuisset imitare," Manilius ii. 115:

quis caelum posset nisi caeli munere nosse,

et reperire deum nisi qui pars ipse deorum ?

Goethe's

War' nicht das Auge sonnenhaft.
Die Sonne konnt es nie erblicken.

and Goethe to Eckermann, Feb. 26, 1824: " Hatte ich nicht
die Welt durch Anticipation bereits in mir getragen, ich ware
mit sehenden Augen blind geblieben."

•* Cf. Complete Poems of Henry More, p. 113:

Behold a fit resemblance of this truth.

The Sun begetteth both colours and sight . . ., etc.
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OvTOJS, '^ S' OS. TovTOV TOLVvv, rjv S' eyojy (f)avai

fxe Xeyetv rov rod dyadov eKyovov, ov rayadov

C iyevvrjaev avdXoyov iavTco, 6 n Trep avro ev ro)

vorjTcp TOTTCp TTpos r€ vovv Kal rd voov/xeva, tovto

TOVTOV iv Tcp opaTCp TTpos TC otfjiv Kat ra opa)[X€va,

Ucbs; e(f)rj' eVt SteA^e fxoL. 'O^^aA/xot, rjv S

iyco, olad* on, oTav fxrjKCTL in' CKelvd tis avTovs

TpeTTTj wv dv TO,? XP^*^^ "^^ 'qfxepLVOv (f)a>s eVe'^T?,

dAAct Sv vvKTeptvd (f)eyyr], djx^XvcoTTovcn, re /cat

iyyvs (f)aivovTat TV(f)Xa)v, coairep ovk evovarjs

KaOapds oifjecos; Kat fidXa, ecjyr). "Otuv 8e y ,

D ot/xat, Sv 6 tJXios KaraXdfJLTTei, aacf>cus opdJai, Kat

TOLs avTOLS TOVTOLS opLpbaoLV ivovoa ^atVerat. Tt

pi'qv; OvTCO TOLVVV /cat to ttjs 4'^XV^ '^^^ voei-

I OTav fxev, ov KaTaXdfMTrei dX-qd.etd re /cat to 6v, et?

tovto d7T€p€Lar]Taiy ivorjoi re /cat eyvon avTO /cat

vovp ^X^^^ (f>aiveTaL' oTav 8e et? to to; okoto)

KeKpajxevov, to ytyvofxevov tc /cat d7TO?^Xv{j,evov,

So^a^ei T6 /cat dfi^XvcoTTei dvco /cat /caTa> Tct?

So^a? ficTa^dXXov /cat eocKcv ad vovv ovk cxovtl.

E'EoiKe ya/). Touto tolvvv to ttjv dX-^deiav rrapixov

Tols yiyvojoKOfxevoLs Kal tco yiyvojoKovTi ttjv

" I.e. creation was the work of benevolent design. This is

one of the few passages in the Republic where the idea of

good is considered in relation to the universe, a thesis re-

served for poetical or mythical development in the Timaeus.

It is idle to construct a systematic metaphysical theology for

Plato by identification of rayaObv here either with God or
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is beheld by vision itself? " " That is so," he said.
" This, then, you must understand that I meant by the

offspring of the good ° which the good begot to stand

in a proportion * with itself : as the good is in the in-

telligible region to reason and the objects of reason,

so is this in the visible world to vision and the objects

of vision." " How is that ?
" he said; " explain

further." " You are aware," I said, " that when the

eyes are no longer turned upon objects upon whose
colours the hght of day falls but that of the dim
luminaries of night, their edge is blunted and they
appear almost blind, as if pure vision did not dwell

in them." " Yes, indeed," he said. " But when, I

take it, they are directed upon objects illumined by
the sun, they see clearly, and vision appears to reside

in these same eyes." " Certainly." " Apply this

comparison to the soul also in this way. Wlien it is

firmly fixed on the domain where truth and reality

shine resplendent ' it apprehends and knows them and
appears to possess reason ; but when it inclines to

that region which is mingled with darkness, the world
of becoming and passing away, it opines only and its

edge is blunted, and it shifts its opinions hither and
thither, and again seems as if it lacked reason." " Yes,
it does." " This reality, then, that gives their truth to

the objects of knowledge and the power of knowing

with the ideas as a whole. Cf. Unity of Plato's Thought,
p. 512.

* Cf. Gctrg. 46.'^ b-c, infra 510 a-b, 511 e, 5.S0 d, 534 a,
576 c, Phaedo 111 a-b, Tim. 29 c, 32 a-b. For aviXoyov
in this sense c/. 511 e, aSi a, Phaedo 110 d.

' Plato's rhetoric is not to be pressed. Truth, being, the
good, are virtual synonyms. Still, for Plato's ethical and
political philosophy the light that makes things intelligible

is the idea of good, i.e. the "sanction," and not, as some
commentators insist, the truth.
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hvvafxiv aTTohihov rrjv rod dyadov ISeav </)ddi elvai,

airiav 8' eTTiarrnxrjs ovaav /cat dXrjdeias cos

yiyvataKOfxevrjs jjcev htavoov, ovrco Se KaXwv
d[ji(f)OT€pojv ovTCOv, yvcocr€(x)s re Kal dXrjOetas, ctAAo

/cat /caAAtov ert Tovrwv '^yovfxevos avro opdcos

rjyqaef iTTiar-^ixrjv Se /cat dX-r^deiav, wairep cKel

509 (jicos re /cat oiptv rjXLoetSi] fjuev vo/itt^etv opdov, '^Xlov

8e rjyetcrdai, ovk opOcbs e'x^'' oyrcu /cat ivTavda
ayadoetSrj p.€v vo/xi^eiv ravr' dpLi^orepa opdov,

ayadov Se rjyeladai oirorepov avru>v ovk opdov,

dXX* €Ti iJL€tl,6vcos TifjirjTeov TTjv rov dyadov e^iv.

Afi'qxo.vov KaXXos, €(f)r], XeycLs, et imar'qiJLiqv

fxev /cat dXT]9€Lav napix^i, avTO S' virep ravra
KoXXei icTTLv ov yap StJttov av ye rjSovrjv avro

" No absolute distinction can be drawn between etSos and
id^a in Plato. But id4a may be used to carry the notion of
"apprehended aspect" which I think is more pertinent here
than the metaphysical entity of the idea, though of course
Plato would affirm that. Cf. 369 a, Unity of Plato's Thought,
p. 35, What Plato Said, p. 585, Class. Phil. xx. (1925) p. 347.

* The meaning is clear. We really understand and know
anything only when we apprehend its purpose, the aspect of
the good that it reveals. Cf. Introd. pp. xxxv-xxxvi. The
position and case of yLyvwcrKoiJ^prjs are difficult. But no
change proposed is any improvement.

' Plato likes to cap a superlative by a further degree
of completeness, a climax beyond the climax. Cf. 405 b

aiaxKTTov . . . aiffx^ov, 578 B, Symp. 180 a-b and Bury ad
loc. The same characteristic can be observed in his method,
e.g. in the Symposium where Agathon's speech, which seems
the climax, is surpassed by that of Socrates ; similarly in the

Gorgias and the tenth book of the Republic. Cf. Friedlander,
Platon, i. p. 174, supra Introd. p. Ixi.

This and the next half page belong, I think, to rhetoric

rather than to systematic metaphysics. Plato the idealist

uses transcendental language of his ideal, and is never willing
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to the knower, you must say is the idea " of good, and
you must conceive it as being the cause of knowledge,
and of truth in so far as known. ** Yet fair as they both
are, knowledge and truth, in supposing it to be some-
thing fairer still ^ than these you will think rightly

of it. But as for knowledge and truth, even as in

our illustration it is right to deem light and vision

sunlike, but never to think that they are the sun, so

here it is right to consider these two their counter-

parts, as being like the good or boniform,'' but to think

that either of them is the good * is not right. Still

higher honour belongs to the possession and habit ^ of

the good." "An inconceivable beauty you speak of,"

he said, " if it is the source of knowledge and truth,

and yet itself surpasses them in beauty. For you
surely' cannot mean that it is pleasure." " Hush,"

to admit that expression has done justice to it. But Plato
the rationalist distinctly draws the line between his relig^ious

language thrown out at an object and his definite logical and
practical conclusions. Cf. e.g. Meno 81 i>-e.

•* d-fadoei5ri occurs only here in classical Greek literature.

Plato quite probably coined it for hLs purpose.
* There is no article in the Greek. Plato is not scrupulous

to distinguish good and the good here. Cf. on 505 c, p. 89,
note /.

' ?$t$ is not yet in Plato quite the technical Aristotelian

"habit." However Protag. 344 c approaches it. Cf. also
Phileb. 11 D, 41 c, Ritter-Preller, p. 285.

Plato used many words in periphrasis with the genitive,

e.g. I^is Laws 6-25 c, yevfo-is Latrs 691 b, Tim. 73 b, 76 e,

fulpa Phaedr. 255 b, 274 e, Menex. 249 b, (jiiVu Phaedo
109 E, Symp. 186 b. Laics 729 c, 845 d, 944 d, etc. He may
have chosen f^'ij here to suggest the ethical aspect of the
good as a habit or possession of the soul. The introduction
of iidovri below supports this view. Some interpreters think
it= T6 d7a^6»' ws ?x*'» which is possible but rather pointless.

' For oil yap drprov cf. ApoL 20 c, Gorg. 455 a, Euthyph.
13 a.
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Xeyeis. Ey<^ryju.ei, ^v S' iyco' dAA' S8e /jLoiXAov

B T-qv eiKova avrov en i-maKOTret. Ylws; Tov
tJXlov tols opojfxeuoL? ov ybovov, oi/xat, ttjv tou
opdadai BvvafiLv rrapex^LV (furjoeis, aAAa /cat tt^v

yei'ecrii' /cat av^riv /cat rpocb-nv, ov yeveaiv avrov
ovra. Llajs yap; rvat toij yiyvojaKOfievois rotvvv

fit] fxovov TO ytyvcoaKeaOai ^dvai vtto rov dyaOov
TTapelvat, dXXd /cat ro elvai re /cat rriv ovaiav vtt*

eK€Lvov avTOLs TTpoaetvai, ovk ovcnas ovtos tov
ayadoVy dAA' ert eTre/cetva t'^s" ovaias irpea^eia

/cat hvvdpiei VTrepexovros.

C XX. Kat d rAay/cojr jitdAa yeAoto)?, "AttoAAoi^,

6(^17, Saifiovias VTrep^oXrjs ! 2u 7ctp> ''?^' S' eyciJ,

atTio?, avayKdl^cov rd efiol SoKoGvra nepl avrov
Aeyeiv, Kat fjLrjSap.a>s y' , e^^, navar), et /X17 rt

dAAd rrjv vrept rdi' tJXlov opioiorr^ra av Ste^tcpv, et

777^ a77-oAet77eis'. 'AAAd pi'^v, clttov, avxvd ye dno-

<» i.e. not only do we understand a thing when we know
its purpose, but a purpose in some mind is the chief cause of
its existence, God's mind for the universe, man's mind for
political institutions. This, being the only interpretation
that makes sense of the passage, is presumably more or less

consciously Plato's meaning. Cf. Introd. pp. xxxv-xxxvi.
Quite irrelevant are Plato's supposed identification of the

ayaOov with the eV, one, and Aristotle's statement, Met.
988 a, that the ideas are the cause of other things and the
one is the cause of the ideas.

The remainder of the paragraph belongs to transcendental
rhetoric. It has been endlessly quoted and plays a great
part in Neoplatonism, in all philosophies of the unknowable
and in all negative and mystic theologies.

^ It is an error to oppose Plato here to the Alexandrians
who sometimes said iir^Keiva tov ovtos. Plato's sentence
would have made dfros very inconvenient here. But dvai
shows that ovaias is not distinguished from tov dfTos here.
iiriK€Lva became technical and a symbol for the transcendental

106



THE REPUBLIC, BOOK VI

said I, " but examine the similitude of it still further

in this way.** " " How ? " " The sun, I presume you
-will say, not only furnishes to visibles the power of

visibility but it also provides for their generation and

growth and nurture though it is not itself generation."
" Of course not." " In Uke manner, then, you are

to say that the objects of knowledge not only receive

from the presence of the good their being known, but

their very existence and essence is_derived to them
from it, though the good itself is not essence but still

transcends essence ^ in dignity and surpassing power."

XX. And Glaucon very ludicrously " said, " Heaven
save us, hyperbole'* can no further go." " The fault

is yours," I said, " for compelling me to utter my
thoughts about it." " And don't desist," he said,

" but at least * expound the simiUtude of the sun, if

there is anything that you are omitting. " " Why, cer-

tainly," I said, " I am omitting a great deal." " Well,

in Neoplatonism and all similar philosophies. Cf. Plotinus

xvii. 1, Dionysius Areop. De divinis noininibus, ii. 2, Fried-

lander, Platon, i. p. 87.
' He is amused at Socrates' emphasis. Fanciful is Wila-

mowitz' notion (Platon, i. p. 209) that the laughable thing

is Glaucon's losing control of himself, for which he com-
pares Aristoph. Birds 61. C/. the extraordinary comment
of Proclus, p. 265.
The dramatic humour of Glaucon's surprise is Plato's way

of smiling at himself, as he frequently does in the dialogues.

Cf. 536 B, 540 B, Lysis 223 b, Protag. 340 e. Charm. 175 e,

Cratyl. 426 b. Theatt. 200 b, 197 d, etc. Cf. Friedlander,

Platon, i. p. 172 on the Phaedo.
•* "What a combU\'^ would be nearer the tone of the

Greek. There is no good English equivalent for vxtp^oX^s.

Cf. Sir Thomas Browne's remark that " nothing can be
said hyperbolically of God."' The banter here relieves the
strain, as is Plato's manner.

• Cf. 502 A, Symp. 222 e, Meno 86 e.
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AeiTTO). M^ySe afjiiKpou tolvvv, ^c/ir], TrapaXiTrr]?

.

Otfiai jxev, rjv S' iyco, /cat ttoXv- ofiojs Se, oaa y
€v rep TTapovTL Svvarov, eKwv ovk (XTroXeLi/jco . Mi^

D yet/), ^4'V' Ndrjcrov roivvv, rjv 8' iyo), uiOTrep

XeyojJLev, Svco avTcb etvaL, /cat ^aaiXeveiv to pikv

voTjTOV yevovs re /cat tottov, to 8' av oparov, tva

pbT] ovpavou etTTcbv So^to CTot ao(j)it,eadaL Trepi to

ovojxa. dAA' ow e'xet? ravra StTTCt et'Sry, oparov,

vorjrov; "Kxco- "QoTrep roivvv ypafifxrjv Blxo-

rerjjir^iJLevTjv Xa^ujv aviaa} rp,r]p,ara, ttolXlv repLve

eKarepov rpLrjpia dva rov avrov Xoyov, ro re rod

6pcop,€vov y€vovs /cat to tou voovpLevov, /cat ctoi

eCTTat (ja(f>r]V€Lq. /cat doa^etct Trpos d'AArjAa iv juev

E to) opwpivcp ro puev erepov rp,7Jpia eiKoveg. Xeyo)

510 8e Tcts" eiKovag Trpcorov piev to,? OKids, eveira ra
iv roZs vBaai, cfyavrdapLara /cat iv rots oaa irvKva

T€ /cat Aeta /cat ^avd ^vvecrrrjKe, /cat Trdv ro

roiovrov, el Karavoels. 'AAAd Karavoco.i To toi-

vvv erepov rldei S rovro eot/ce, tci re irepl rjpids

^dja /cat TTav ro <j)vrevrdv /cat ro aKevaarov oXov

yevos. TldripiLy e<j)ri. ^H /cat iOeXoig dv avro

(f)dvai, rjv 8' iyo), Strjprjadai dXrjdeLO. re /cat pLT^,

cos TO So^aorov irpos ro yvcoarov, ovrto ro OjxoLOjdev

B npos ro S djpoicodrj ; "Eycoy', e^^, /cat /xdAa.

2/co77et S17 av /cat ti^v tou vorjrov rop,rjv ^ rpirjreov.

^ dvLffa ADM Proclus, dv, Ua F, dv taa Stallbaum.

" Cf. the similar etymological pun in Crafi/l. t\96 b-c.

Here, as often, the translator must choose between over-

translating for some tastes, or not translating at all,

* The meaning is given in the text. Too many com-
mentators lose the meaning in their study of the imagery.

Cf. the notes of vVdam, Jowett, Campbell, and Apelt. See
Introd. p. xxxi for my interpretation of the passage.

" Some modern and ancient critics prefer dv' laa. It is a
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don't omit the least bit," he said. " I fancy," I said,
" that I shall have to pass over much, but nevertheless

so far as it is at present practicable I shall not will-

ingly leave anything out." " Do not," he said.
" Conceive then," said I, " as we were saying, that

there are these two entities, and that one of them is

sovereign over the intelligible order and region and the

other over the world of the eye-ball, not to say the

sky-ball," but let that pass. You surely apprehend the

two types, the visible and the intelligible." "I do."
" Represent them then, as it were, by a line divided *"

into two unequal^ sections and cut each section again

in the same ratio (the section, that is, of the visible

and that of the intelligible order), and then as an ex-

pression of the ratio of their comparative clearness

and obscurity you will have, as one of the sections of

the visible world, images. By images '^ I mean; first,

shadows, and then reflections in water and on surfaces

of dense, smooth and bright texture, and everything

of that kind, if you apprehend." " I do."
J^'

As the

second section assume that of which this is a likeness

or an image, that is, the animals about us and all plants

and the whole class of objects made by man." " I so

assume it," he said. " Would you be wilhng to say,"

said I, " that the divisioo-Ln respect of reality and truth

or the opposite is expressed by the proportion : * as is

the opinable to the knowable so is the hkeness to that of

which it is a likeness ? " "I certainly would." " Con-
sider then again the way in which we are to make the
division of the intelUgible section," " In what way?

"

little more plausible to make the sections unequal. But again
there is doubt which shall be longer, the higher as the more
honourable or the lower as the more multitudinous. Cf. Plut.

Flat. Quest. 3. <* Cf. supra 402 b, Soph. 266 b-c.

• Cf. supra on 508 c, p. 103. note b.
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IIt^; *Ht TO fx€v avTov rot? totc r/jLTjOeiaiv^ los

eLKoat XP^I^^^V ^^XV ^'^Telv dvayKa^erat, i^ vtto-

Oeaecov, ovk ctt' dpxrjv TTopevofxivr], dAA' inl reXev-

Tr\v, TO o av erepov eir ap)(rjv avvTToUeTOV eg

VTTodecreojs Lovcra Kal dvev SvTrep eKctvo eiKovcov

avTOLS etSecrt Si' avTcbv ttjv jxiQohov 7TOLOvp,evr].

Taur', €07^, a Aeyet?, ovx tKavcos efiaOov. 'AAA'

C avdi<s, riv 8' eyw' paov yap tovtcdp TTpoeiprjfxevojv

ixadriaei. oljxaL yap ae elSevai, on ol Trepl tols

yeco/Aerpta? re Kal Xoyiapiovs Kal to, TOiavTa

TTpayfiaTevofievoi, vrrodefjievoi, to re rrepiTTOv Kal

TO dpTiov Kal TO. a-x/ipiara Kal ycovLcov TpiTTO, e'lSr]

Kal aAAa tovtcov aSeA^a Kad^ eKaaT'qv fiedoSov,

TavTa [jL€v <x)s elSoTcs, TTOirjadpLevoi viroOeaeis aura,

ovheva Aoyoi' ovre avroZs ovre dXXots en d^tovai

TTepi avToJv StSovai cl)? ttovtI <j>av€pdi)v, e/c tovtcx^v

D S dpxdfievoi Ta Xotna TJBr) Sie^iovTCS TeXevTCoaiv

OjUoAoyoy/xeVco? em tovto, ov dv errl aKei/jiv opfx'q-

acoaiv. Udvv fiev ovv, €(f}rj, tovto ye olSa. Ovk-
^ Tfj.ridelaii' DM, fMHTjOelffiv A Proclus, Tifj.r}9e?cnv F.

2 [t6] eir' Ast,

" Cf. my Idea of Oood in Plato's Republic, pp. 230-234, for
the dvinrddeTov. Ultimately, the awwoderov is the Idea of
Good so far as we assume that idea to be attainable either

in ethics or in physics. But it is the Idea of Good, not as a
transcendental outological mystery, but in the ethical sense
already explained. The ideal dialictician is the man who
can, if challenged, run his reasons for any given proposition
back, not to some assumed axioma medium, but to its

relation to ultimate Good. To call the a.vvw66eTov the Uncon-
ditioned or the Absolute introduces metaphysical associations

foreign to the passage. Gf. also Introd. pp. xxxiii-xxxlv.
* The practical meaning of this is independent of the

disputed metaphysics. Cf. Introd. pp. xvi-xviii.
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" By the distinction that there is one section of it

which the soul is compelled to investigate by treating

as images the things imitated in the former di^'ision,

and by means of assumptions from which it proceeds

not up to a first principle but down to a conclusion,

while there is another section in which it advances
from its assumption to a beginning or principle that

transcends assumption," and in which it makes no use

of the images employed by the other section, relying

on ideas * only and progressing systematically through
ideas." " I don't fully understand'' what you mean
by this," he said. " Well, I ^%ill tr\' again," said I, " for

you will better understand after this preamble. For
I think you are aware that students of geometry and
reckoning and such subjects first postulate the odd
and the even and the various figures and three kinds

of angles and other things akin to these in each
branch of science, regard them as known, and, treat-

ing them as absolute assumptions, do not deign to

render any further account of them ** to themselves or

others, taking it for granted that they are ob\ious to

everybody. They take their start from these, and
pursuing the inquiry from this point on consistently,

conclude with that for the investigation of which they
set out." " Certainly," he said, " I know that."

« Cf. Vol. I. p. 79, note c on 347 a and p. -47, note / on
S38 D ; What Plato Said, p. 503 on Gorg. 463 d.

•* Aristot. Top. 100 b 2-3 ov Sd yap iv ratj inaTJifjioviKaTi

dpxM evi^rjreiadai to 5ia ri, exactly expresses Plato's thought
and the truth, though Aristotle may have meant it mainly
for the principle of non-contradiction and other first principles

of logic. Cf. the mediaeval " contra principium negantem
non est disputandum." A teacher of geometry will refuse

to discuss the psychology of the idea of space, a teacher of
chemistry will not permit the class to ask whether matter is

" real."
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ovv Kal on rols opcofxevois etSecri TrpoaxpoJVTaL Kal

Tovs Xoyovs TTepi avTOJv TTOiovvrai, ov nepl tovtoiv

Siavoovfievoi, aAA' eKctvcov -nipi, ols ravra eoiKe,

Tov rerpayoivov avrov eveKa rovg Xoyovs voiov-

fievoL Kal Siafxerpov avrrjg, aAA' ov Tavrrjs rjv

J] ypd(l)Ovai, Kal raAAa ovrcos, ayra fxev ravra, a
irXdrrovai re Kal ypdcj)ovaLv, d)v Kal oKial Kal ev

vSaaiv eiKoves elai, rovrois p-ev ws eiKootv av

Xpdi)p,evoL, t,7]rovvr€s 8e avrd eKelva IheZv, a ovk

511 av dXXa)s tSot rts" '^ ttj hiavoia. ^AXrjOrj, €(f)r],

Ae'yei?.

XXI.TouTO roLvvv vorjrov p,€v ro elSos eXeyov,

VTTodeaeai S' dvayKat,opLevr]v ipv^'^v xpfjcrdai Trepl

TTjv l^rjrrjatv avrov, ovk €tt' d-px^v tovaav, (hs ov

SvvapevTjv rojv VTTodeaecov dvojrepoj eK^aiveiv,

CLKoaL 8e XP^H'^^^ avrols tols vtto rcov Kdrco

dTTeiKaadeZaL Kal eKeivois Trpos eKelva cos ivapyeai

SeSo^acTjueVois' Te /cat rerLpnqpLCVOLs. M.av6dvcv,

B e^T], on ro vtto rats yea)pierpiais re Kal rats

ravrrjg dSeXtpals re^vaLS Xeyeig. To roivvv erepov

[xdvdave Tp,rjp, ov vo-qrov Xeyovrd p.e rovro, ov

avros 6 Xoyos dirrerai rfj rov SiaXeyeadai Svvdpei,

" Cf. 527 A-B. This explanation of mathematical reasoning
does not differ at all from that of Aristotle and Berkeley and
the moderns who praise Aristotle, except that the meta-
physical doctrine of ideas is in the background to be asserted

if challenged.
^ i.e. a bronze sphere would be the original of its imitative

reflection in water, but it is in turn only the imperfect
imitation of the mathematical idea of a sphere.

" Stenzel, Handbuch, 118 "das er nur mit dem Verstande
(BLavoiq.) sieht " is mistaken, diavolq. is used not in its special

sense ("understanding." Seep. 116, note c), but generally
for the mind as opposed to the senses. Cf. 511 c.

•* For the concessive /xev cf. 546 e, 529 d, Soph. 225 c.
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" And do you not also know that they further make
use of the \isible forms and talk about them, though
they are not thinking of them but of those things of

which they are a likeness, pursuing their inquire' for

the sake of the square as such and the diagonal as

such, and not for the sake of the image of it which

they draw" ? And so in all cases. The ver}' things

which they mould and draw, which have shadows and
images of themselves in water, these things they treat

in their turn * as only images, but what they really

seek is to get sight of those realities which can be
seen only by the mind.'' " " True," he said.

XXI. " This then is the class that I described as

intelligible, it is true,** but with the reservation first

that the soul is compelled to employ assumptions in

the investigation of it, not proceeding to a first prin-

ciple because of its inabihty to extricate itself from
and rise above its assumptions, and second, that it

uses as images or hkenesses the very objects that are

themselves copied and adumbrated by the class below
them, and that in comparison with these latter* are

esteemed as clear and held in honour.^ " " I under-

stand," said he, "that you are spea? '^ of what falls

under geometry and the kindred arts." " Under-
stand then," said I, " that by the other section of

the intelligible I mean that which the reason ' itself

lays hold of by the power of dialectics,* treating its

• The loosely appended dative iKtlvon is virtually a dative

absolute. Cf.PhaedolOSx. Wilamowitz' emendation (P/a/o«,
ii. p. 384) to 7rp6s iKetva, Kal ^Keivois rests on a misunder-
standing of the passage.

' The translation of this sentence is correct. But c/,

Adam ad loc.

' \6yos here suggests both the objective personified argu-
ment and the subjective faculty.

* C/. 533 A, Phileb. 57 e.
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rag virodiaeis iroiovficvos ovk apxas, aAAo. to)

OVTL VTTodeaeis, oTov eTn^aaei? re Kal opixds, Iva.

fi^xpi' Tov avvTToderov cttI Tr]V tov Travrog ^PXW
icoVfij a^d/xevos avrrj?, TrdXiv av ixofJt.€vog tojv

eKeivTjs ixofievcov, ovrojs inl reXevrrjv Kara^aivr],

C ataOrjTO) TTavrd-naaLV ovhevl Trpoaxpcjof-tevos , oAA

eiSeacv avrois hi avratv els avrd, Kal reXevTO. ei?

etSrj. Mavddvcti, €(f)rj, tKavws fJLev ov—So/cei? ydp

fioL avxvov epyov Xeyeiv—on fievrot ^ovXei 8i-

opll^eLv aa(f)€aT€pov elvai to vtto rijs tov SiaXeyeadai

eTTiar-^fxr^S tov ovtos tc Kal vot]tov deoipovpuevov

7] TO VTTO TCOV T€XV0)V KaXoVpL€Vil)V, OLS ttt U770-

deaeis dpxoX Kal Siavota pcev dvayKa^ovTai dXXd /lit)

D aladriaeaiv aura dedadai ol decvpLevot, Sta Se to

flTj 677* apX^jV dveXdoVTCS OKOTTelv, oAA' €^ VTTO-

deaecov, vovv ovk tax^LV irepl avTo. hoKovai aoi,

" ry 6i'Ti emphasizes the etymological meaning of the word.
Similarly ws dXT/StSs in 551 e, Phaedo 80 d, Phileb. 64 e. For
hypotheses cf. Bumet, Greek Philosophy, p. 229, Thompson
on Meno 86 e. But the thing to note is that the word accord-
ing to the context may emphasize the arbitrariness of an
assumption or the fact that it is the starting-point—d/>x^
—of the inquiry.

' Cf. Symp. 211 c iaairep ^irava^dcrfiois, "like steps of a
stair."

* 7ra;'T5s dpxv" taken literally lends support to the view
that Plato is thinking of an absolute first principle. But in

spite of the metaphysical suggestions for practical purposes
the iravrbs dpxv may be the virtual equivalent of the Uapdv
of the Phaedo. It is the dpx-n on which all in the particular

case depends and is reached by dialectical agreement, not by
arbitrary assumption. Cf. on 510 b, p. 110, note a.

114



THE REPUBLIC, BOOK VI

assumptions not as absolute beginnings but literally

as hypotheses,** underpinnings, footings,^ and spring-

boards so to speak, to enable it to rise to that which

requires no assumption and is the starting-point of

all," and after attaining to that again] taking hold of

the first dependencies from it, so to proceed down-

ward to the conclusion, making no use whatever of

any object of sense "* but only of pure ideas mo\-ing

on through ideas to ideas and ending with ideas. *"

"

" I understand," he said ;
" not fully, for it is no

slight task that you appear to have in mind, but I do

understand that you mean to distinguish the aspect

of reality and the intelHgible, which is contemplated

by the power of dialectic, as something truer and
more exact than the object of the so-called arts and

sciences whose assumptions are arbitrary starting-

points. And though it is true that those who con-

template them are compelled to use their understand-

ing / and not their senses, yet because they do not go

back to the beginning in the study of them but start

from assumptions you do not think they possess true

^ This is one of the passages that are misused to attribute

to Plato disdain for experience and the perceptions of the

senses. C/. on 530 b, p. 187, note c. The dialectician is able

to reason purely in concepts and words without recurring

to images. Plato is not here considering how much or

little of his knowledge is ultimately derived from experience.
• The description undoubtedly applies to a metaphysical

philosophy that deduces all things from a transcendent first

principle. I have never denied that. The point of my
interpretation is that it also describes the method which
distinguishes the dialectician as such from the man of science,

and that this distinction is for practical and educational
purposes the chief result of the discussion, as Plato virtually

says in the next few lines. C/. What Plato Said, pp. 233-234.
' Siapoij} here as in 511 a is general and not technical.
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KaiTOL voYjTcov ovTiov ybeTCL dpxrjs. Sidvoiav 8e

KaXetv jLtot SoK€Ls rrjv tcov yeojyierpiKchv re koI

Tr]v T(x)v ToiovTcov e^iv dAA' ov vovv, (Ls nera^v ri

h6^r]s re /cat vov rrjv SidvoLav ovarav. 'iKavwrara,
^v 8' eydoy drrehe^oi. Kai fioi cttI rols rerrapcn

rfjurjixaaL rerrapa ravra Trad-qfiara ev rfj ipvxf)

yiyvofieva Xa^e, voiqaLV fxev cttl r<x> dviordrcj,

E hidvoiav Se eVt ro) hevrepcp, ro) rpirco Se TrCariv

diToSos Kal rip reXevraio) elKaaiav, /cat rd^ov
avrd dvd Xoyov, cooTrep e(j>^ ols eariv dXrjdeias

fierex^i'V, ovrco ravra aa(f>r]V€Las rjyr^adixevos fxer-

ex^iv. Mavddvio, e(f)r], Kal ^vyxojpdj /cat rdrrco d)s

XeyeiS'

" vovv ovK Icrxeiv is perhaps intentionally ambiguous.
Colloquially the phrase means " have no sense." For its

higher meaning rf. Meno 99 c, Laws 963 a.
* Unnecessary difficulties have been raised about Kairoi

and juerd here. Wilamowitz, Platon, ii. p. 345 mistakenly
resorts to emendation. The meaning is plain. Mathematical
ideas are ideas or concepts like other ideas ; but the mathe-
matician does not deal with them quite as the dialectician

deals with ideas and therefore does not possess voCs or reason
in the highest sense.

' Here the word didvoia is given a technical meaning as a
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intelligence ° about them although ' the things them-
selves are intelligibles when apprehended in con-
junction with a first principle. And I think you call

the mental habit of geometers and their hke mind or

understanding '^ and not reason because you regard
understanding as something intermediate between
opinion and reason." " Your interpretation is quite

sufficient," I said; " and now, answering to** these
four sections, assume these four affections occurring
in the soul : intellection or reason for the highest,

understanding for the second ; assign belief* to the
third, and to the last picture-thinking or conjecture,'

and arrange them in a proportion,^ considering that
they participate in clearness and precision in the same
degree as their objects partake of truth and reality."
" I understand," he said ;

" I concur and arrange them
as you bid."

faculty inferior to vovs, but, as Plato says, the terminology
does not matter. The question has been much and often
idly discussed.

" For eiri cf. Polit. 280 a, Gorg. 463 b.

• vLaris is.of course not " faith " in Plato, but Neoplaton-
ists. Christians, and commentators have confused the two
ideas hopelessly.

' eUaaia undoubtedly had this connotation for Plato.
» C/. on 508 c, p. 103, note b.
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^1* I. Merd ravra S?^, elrrov, aTTecKaaov toiovtw
7rd0€L TTjv Tjixerepav <f)vai,v Traiheias re Ttipi kol

aTTaihevaias . tSe yap dudpcoTTOvs olov iv Kara-
yetoj OLKT^aei CTTTT^AaiojSet, dvaTT€7TrafjLevr]v irpos ro

(fxMS TTJV etaoSov ixovar] fiaKpav irap^ drrav ro
OTT-qXaiov, iv ravrr) e/c TratScov om-as iv SeafioXs

" The image of the cave illustrates by another proportion
the contrast between the world of sense-perception and
the world of thought. Instead of going above the plane of
ordinary experience for the other two members of the pro-
portion, Plato here goes below and invents a fire and shadows
cast from it on the walls of a cave to correspond to the sun
and the " real " objects of sense. In such a proportion our
" real " world becomes the symbol of Plato's ideal world.
Modern fancy may read what meanings it pleases into the

Platonic antithesis of the " real " and the " ideal." It has
even been treated as an anticipation of the fourth dimension.
But Plato never leaves an attentive and critical reader in
doubt as to his own intended meaning. There may be at
the most a little uncertainty as to which precise traits are
intended to carry the symbolism and which are merely
indispensable parts of the picture.

The source and first suggestion of Plato's imagery is an
interesting speculation, but it is of no significance for the
interpretation of the thought. Cf. John Henry Wright,
"The Origin of Plato's Cave " in Harvard Studies in Class.
Phil. xvii. (1906) pp. 130-142. Burnet, Earlp Greek Philo-
sophy, pp. 89-90, thinks the allegory Orphic. Cf. also
Wright, loc. cit. pp. 134-135. Empedocles likens our world
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I.
" Next," said I, " compare our nature in respect

of education and its lack to such an experience as

this. Picture men dwelling in a sort of subterranean

cavern " with a long entrance open ^ to the light on its

entire width. Conceive them as having their legs

and necks fettered" from childliood, so that they

to a cave, Diels i.» 269. Cf. Wright, loc. cit. Wright refers

it to the Cave of Vari in Attica, pp. 140-142. Others have

supposed that Plato had in mind rather the puppet and
marionette shows to which he refers. Cf. Dies in Bulletin

Bude, No. 14 (1927) pp. 8 f.

The suggestiveness of the image has been endless. The
most eloquent and frequently quoted passage of Aristotle's

early wTitings is derived from it, Cic. De nat. dear. ii. 37.

It is the source of Bacon's " idols of the den." Sir Thomas
Browne writes in Urn Burial :

" We yet discourse in Plato's

den and are but embryo philosophers." Huxley's allegory

of " Jack and the Beanstalk " in Evolution and Ethics,

pp. 47 ff. is a variation on it. Berkeley recurs to it, Siris,

§ 263. The Freudians would have still more fantastic inter-

pretations. Cf. Jung, Analytic Psych, p. 232. Eddington
perhaps glances at it when he attributes to the new physics

the frank reali2ation that physical science is concerned with

a world of shadows. Cf. also Complete Poems of Henry
More (ed. Grossart), p. 44

:

Like men new made contriv'd into a cave
That ne'er saw light, but in that shadowy pit

Some uncouth might them hoodwink hither drave, etc.

* Cf. Phaedo 111c avaxeitTOLfjAvoxn.

' Cf. Phaedo 67 d.
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Kai TO, cTKeXr) Kal rovs avx^va?, oiore fxeveiv re

B avTov^ ets re ro Ttpoadev fiovov opdv, kvkXo) 8e

Tag Ke(f)aXag vtto tov hea^xov ahwdrovs Trepidyeiv,

^oj? 8e avToig rrvpog dvwdev /cat TToppcoOev Kao-

fxevov OTTLoOev avT(Zv, juera^u 8e tov rrvpos Kal

Tojv SeaficjTwv eTrdvat ohov. Trap* rjv i8e reixiov

TTapwKoBofiiqiJLevov, (LaTrep tols davfiarorroLOis irpo

TVjv dvdpdoTTCov TTpoKeirat rd TTapa^pdyjxara, vrrep

(x)v rd davfxara SeiKvvaaLV. 'Opcb, €<f)r]. "Opa

roivvv irapd tovto to reixiov (f>€povTas dvdpoiTTovs

GKevrj TG 7TavTo8a7ra vrrepexovra tov t€lx^ov Kal

515 dvSpidvTas Kal dXXa ^ioa Xidtvd re Kal ^yAiva Kal

TTavTola elpyaafieva, otov et/co? tovs fi€v ^dey-

yopidvovs, tovs 8e atydJVTas tcjv 7Tapa<^ep6vTa>v.

"AroTTOV, €(f)r], XeyeLs eiKova Kal SeapLcoras aTO-

7TOVS. 'OpiOLovs Tjpuv, '^v 8 €yd)' TOVS ydp TOIOV-

Tovs TTpdJrov pikv eavTCOv re Acat dXXrjXcov otei dv Tt

iojpaKevai aXXo ttXtjv Tas OKids rds vtto tov nvpos

els TO KaTavTLKpv avTcov TOV a-rrrjXaiov Trpoa-

TTLTTTOvaas ; YlcJs ydp, e^rj, el aKiv^Tovs ye rds

B Ke^aXds €X€LV rjvayKacrpLevoi elev 8ta ^Cov; Tt 8e

Tcbv 7Tapa(f)epo[.ievcov ; ov TavTOV tovto. Tt pirjv;

Et ovv hiaXeyeadai oloi t elev rrpos dXXrjXovs, ov

TavTa^ Tjyel dv rd TvaptovTa^ avTovs vopLit,eiv dvopud-

^ airov Hischig : ainov^.

* ov ravra D, ov Tavrk AFM, ovk aina ci. Vermehren.
* wapidvra scr. recc, irapovTa AFDM, 6vTa lamblichus.
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remain in the same spot, able to look forward only,

and prevented by the fetters from turning their heads.

Picture further the liffht from a fire burninor hic^her

up and at a distance behind them, and between the

fire and the prisoners and above them a road along

which a low wall has been built, as the exhibitors of

puppet-shows " have partitions before the men them-
selves, above which they show the puppets." " All

that I see," he said. " See also, then, men carrying ^

past the wall implements of all kinds that rise above
the wall, and human images and shapes of animals

as well, wTought in stone and wood and every material,

some of these bearers presumably speaking and
others silent." " A strange image you speak of," he
said, " and strange prisoners." " Like to us," I said

;

" for, to begin ^^-ith, tell me do you think that these

men would have seen anything of themselves or of

one another except the shadows cast from the fire

on the wall of the cave that fronted them ?
" " How

could they," he said, " if they were compelled to

hold their heads unmoved through Ufe ?
" " And

again, would not the same be true of the objects

carried past them ? " *' Surely." " If then they

were able to talk to one another, do you not think

that they would suppose that in naming the things

" H. Rackham, Class. Rev. xxix. pp. 77-78, suggests that

the Tor? 0av^aToiroioU should be translated "at the marion-
ettes" and be classed with Katvois rpaytfiSoii (Pseph. ap.
Dem. xviii. 116). For the dative he refers to Kuehner-Gerth,
II. 1. p. 445.

* The men are merely a part of the necessary machinery
of the image. Their shadows are not cast on the wall. The
artificial objects correspond to the things of sense and opinion
in the divided line, and the shadows to the world of reflec-

tions, tUdva.

121



PLATO

^€i.v dnep opojev; 'Amy/CT^. Tt 8'; el /cat "qx^
TO SeCTHOJT-qpLOV €K TOV KaXaVTlKpU €XOi, OTTOTe TLS

ra>v TTapiovroiv (fidiy^ano, otei av ctAAo tl avrovs

rjyetadai to (jtOeyyopievov ^ Tr]v vaptovaav oKidv;

Md Ai" ovK eyuiy' , ^^V- ^o-VTaTraai hij, ^v 8' eyco,

C OL TOIOVTOL OVK oiv aAAo Tt VOfll^OLeV TO oXrjdeS Tj

ras Twv aKevaoTcjv cr/cta?. noAAi7 avdyKT], €^17.

S/co7Tei Si^, "^v 8* iyo), avTOjv Xvaiv re /cat laati^

Tcijv Secrfiojv /cat t^? d^poavvrjs, oia Tt? ai^ 6117, et

^vaei roidSe ^vjx^aivoi avToZs' oiroTe tls XvdeLTj

Kai dvayKdt,OLTO i^aL(f)V7]s dviaTaadai t€ /cat Trepi-

dyeiv TOV ay;)^eva /cat ^ahit,€iv /cat Trpo? to i^oj?

dva^XcTTeiv, irdvTa 8e TavTa ttolcov dXyol tc koL

Std TCI? fxapfiapvyds aSvvaTol Kadopdv eKelva, ojv

D TOTe TO.? cr/cids' ewpa, Tt av otet auToi' etTretv, ei

Tt? auTW Aeyot, oti totc /i.ev' ecopa ^Xvapias , vvv

8e fxoAXov Tt iyyvTepco tov ovtos Kai Trpos fidXXov

' Cf. Parmen. 130 d, Tjw. 51 b, 52 a, and my De
Platonis Idearum doctrina, pp. 24-25; also E. Hoffmann
in Wochenschrift f. Mass. Phil, xxxvi. (1919) pp. 196-197.

As we use the word tree of the trees we see, tliough the

reality {avrb 5 ^art) is the idea of a tree, so they would speak
of the shadows as the world, though the real reference im-
known to them would be to the objects that cause the

shadows, and back of the objects to the things of the " real

"

world of which they are copies. The general meaning,
which is quite certain, is that they would suppose the

shadows to be the realities. The text and the precise turn

of expression are doubtful. See crit. note. irapLovTo, is

intentionally ambiguous in its application to the shadows
or to the objects which cast them. They suppose that the

names refer to the passing shadows, but (as we know) they
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that they saw" they were naming the passing objects?"
" Necessarily." " And if their prison had an echo**

from the wall opposite them, when one of the passers-

by uttered a sound, do you think that they would
suppose anything else than the passing shadow to

be the speaker ?
" " By Zeus, I do not," said he.

"Then in every way such prisoners would deem
reahty to be nothing else than the shadows of the

artificial objects." " Quite inevitably," he said.
" Consider, then, what would be the manner of the

release " and healing from these bonds and this folly

if in the course of nature '^ something of this sort

should happen to them : When one was freed from
his fetters and compelled to stand up suddenly and
turn his head around and walk and to lift up his eyes
to the light, and in doing all this felt pain and, because
of the dazzle and ghtter of the light, was unable to

discern the objects whose shadows he formerly saw,

what do you suppose would be his answer if someone
told him that what he had seen before was all a cheat
and an illusion, but that now, being nearer to reahty

really apply to the objects. Ideas and particulars are hom-
onymous. Assuming a slight illogicality we can get some-
what the same meaning from the text Tavrd. " Do you
not think that they would identify the passing objects

(which strictly speaking they do not know) with what they
saw? "

Cf. also P. Corssen, Philologische Wochenschrift, 1913,
p. 286. He prefers oiV ai-ra. and renders :

" Sie wurden in

dem, was sie sahen, das Voriibergehende selbst zu benennen
glauben."

* The echo and the voices (515 a) merely complete the
picture.

* Cf. Phaedo 67 d \v€iv, and 83 d \i5<rei re /ca2 Kadap/xi^.

Xiyffts became technical in N'eoplatonism.
* Lit. " by nature." 0iVis in Plato often suggests reality

and truth.
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\ ovra TeT/)a/z/LteVos' opOorepa jSAeVot, Kal Sr) /cat

eKaarov rtov TrapiovTOiv heiKvvs ayroj avayKd.t,oi,

,
cpiOTwv aTTOKpiveadai 6 ri ecrriv; ovk o'Ul avTOv

/ dvopeLv re av Kal rjyeiadat. ra rore opiofxeva

j

dXrjdearepa 7] rd vvv SeiKvvjxeva; rioAu y', 6^77.

/ II, OvKovv Koiv el Trpos avro ro cficos dvayKa^oi,
E avTov ^XiireLv, aXyelv re dv rd opL/xara Kal

(f)€vyeLv dTTocrrpe(f)6fjievov Trpos eKelva d SvvaraL
Kadopdv, Kal uopbi^eiv ravra rip ovri cra^earepa

rdjv SeiKvvfjievojv; Ovrcus, e^Ty. Ei 8e, -^v S'

eyco, ivrevdev cXkol ris avrov ^ia ^id rpax^tas
ri]s ava^daecos Kal dvdvrovs Kal p,rj dveiiq irplv

e^eXKvaeiev els to rod tjXlov (f)a)s, dpa ovxl
oSwdadal re dv Kal dyavaKreZv eXKopievov, Kal

516 €7T€i07] irpos TO (f)cx)s eXdoL, avyijs dv e^ovra rd
opLfxara fxeara opdv ov8' dv ev hvvaadai rcov vvv

Xeyopievoiv dXrjdcbv; Ov ydp dv, e(fi-q, e^atcfiviqs ye.

TiVVT^Oelas Srj, otfxai, SeoLr' dv, el fxeXXoi rd dvcj

oipeadaL' Kal TrpdJrov puev rds oKids dv paara Kad-
opo), Kai fxerd rovro ev roXs vhaai rd re rcov

avdpoiTTCJV Kal rd rcov dXXojv e'lhcoXa, varepov he

avra' eK he rovrcov rd ev rev ovpavcv Kal avrov rov

ovpavov vvKrcop dv paov dedaairo, Trpoa^XeTTCov ro

B rcov darpcov re Kal aeXt^vrjs (f><os, t] yiie^' rjfxepav

" The entire passage is an obvious allegory of the painful
experience of one whose false conceit of knowledge is tested
by the Socratic elenchus. Cf. Soph. 230 b-d, and for iiropdv

Meno 80 a, 84 b-c, Theaet. 149 a, Apol. 23 d. Cf. also
Wliat Plato Said, p. 513 on Meno 80 a, Eurip. Hippol.
247 TO yap 6p9ov<T0ai. yvdofxav oSwq,, " it is painful to have
one's opinions set right," and infra 517 a, supra 494 u.

* Cf. Theaet. 175 b, Boethius, Cons. iii. 12 "quicunque
in superum diem mentem ducere quaeritis "

; infra 529 a,

521 c, and the Neoplatonists' use of avayeLv and their
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and turned toward more real things, he saw more
truly ? And if also one should point out to him each
of the passing objects and constrain him by questions

to say what it is, do you not think that he would be
at a loss ° and that he would regard what he formerly

saw as more real than the things now pointed out

to him ? " " Far more real," he said.

II. " And if he were compelled to look at the light

itself, would not that pain his eyes, and would he not

turn away and flee to those things which he is able

to discern and regard them as in very deed more
clear and exact than the objects pointed out ?"

" It is so," he said. " And if," said I, " someone
should drag him thence by force up the ascent ** which
is rough and steep, and not let him go before he had
drawn him out into the hght of the sun, do you not
think that he would find it painful to be so haled
along, and would chafe at it, and when he came out
into the hght, that his eyes would be filled with its

beams so that he would not be able to see "^ even one of

the things that we call real ? " " \\'hy, no, not im-

mediately," he said. " Then there would be need
of habituation, I take it, to enable him to see the

things higher up. And at first he would most easily

discern the shadows and, after that, the Ukenesses
or reflections in water "^ of men and other things,

and later, the things themselves, and from these he
would go on to contemplate the appearances in the

heavens and heaven itself, more easily by night, look-

ing at the hght of the stars and the moon, than by day

" anagogical " virtue and interpretation. Cf. Leibniz, ed.
Gerhardt, vii. 270.

« C/. Laves 897 d, Phaedo 99 d.
* Cf. Phaedo 99 d. Stallbaura says this was imitated by

Themistius, Oral. iv. p. 51 b.
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TOP -^Xlov re /cat ro rov rjXiov. Ilcus" S ov;

TeXeuralov 817, oljxaL, rov rjAiov, ovk ev vSamv
oi)S' iv dXXorpla eSpa (fjavrdafjiara avrov, oAA

avrov Kad^ avrov iv rfj avrov X^P^ Svvair av

KariSelv Kal QedaaaQai olo? iariv. AvayKatov,

€(f)7).
Kai jxerd ravr dv rj^r] crvXkoyiiC,OLro irepi

avrov on ovros 6 rag re copas Trapep^cov Kat

eviavrovs Kal irdvra eirirpoTTeviDV ra ev rw

Q opcoixevo) roTTCO, /cat eKeivcjJv, (Lv acfieXs eoipcov,

rpoTTOv rivd Trdvrojv atrtos". At^Aoi^, e<f)7], on evrt

ravra dv fxer eKelva eXdoi. Tt ovv; dvaixijxvT]-

OKOfxevov avrov rrjs TrpcorrjS olK-qcreojs Kai rrjs e/cet

ao(f>Las /cat rcov rare ^vvSeafiajrcov ovk dv otei avrov

fxev euSat^ovi^etv t^? jiera^oXrjs, roiis be eXeelv;

Kai ixdXa. Tifxal Se Kat erraivoi et rives avrols
' rjaav rore Trap d^r]Xa>v Kal yepa ra> o^vrara Kad-

opojvn ra Traptovra, /cat piVT]p.ovevovn fidXiara

D oaa re irporepa avrcov Kal varepa elcodei Kai a/xa

TTopeveaOai, Kal e/c rovrcov Srj hvvarwrara airo-

fiavrevofievcp ro fieXXov rj^eiv, So/cet? dv avrov

iTndvixrjnKojg avrcov e^eiv Kal ^ijAout' rovs Trap

eKeivois nfxojfjLevovs re Kal evSvvaarevovras , y] ro

rov 'Ofi-qpov dv ireTTOvdevat, Kal a^ohpa ^ovXeadai

" It is probably a mistake to look for a definite symbolism

in all the details of this description. There are more stages

of progress than the proportion of four things calls for. All

that Plato's thought requires is the general contrast between

an unreal and a real world, and the goal of the rise from one

to the other in the contemplation of the sun, or the idea of

good. C/. 517 B-c. * i.e. a foreign medium.
• Cf. 508 B, and for the idea of good as the cause of all

things cf. on 509 b, and Introd. pp. xxxv-xxxvi.

P. Corssen, Philol. Wochenschri/t, 1913, pp. 287-288, un-

necessarily proposes to emend Cbi' (T<peh idtpuv to cDv cr/ctdj e. or
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the sun and the sun's hght." " " Of course." " And
so, finally, I suppose, he would be able to look upon
the sun itselfand see its true nature, not by reflections

in water or phantasms of it in an alien setting,^ but in

and by itself in its own place." " Necessarily," he
said. " And at this point he would infer and con-

clude that this it is that provides the seasons and the

courses of the year and presides over all things in the

visible region, and is in some sort the cause '^ of all these

things that they had seen." " Obviously," he said,
" that would be the next step." " Well then, if he
recalled to mind his first habitation and what passed

for wisdom there, and his fellow-bondsmen, do you
not think that he would count himself happy in the

change and pity them **? " "He would indeed." "And
if there had been honours and commendations among
them which they bestowed on one another and prizes

for the manwho is quickest to make out the shadows as

they pass and best able to remember their customary
precedences, sequences andco-existences,* andsomost
successful in guessing at what was to come, do you
think he would be very keen about such rewards, and
that he would envy and emulate those who were
honoured by these prisoners and lorded it among
them, or that he would feel with Homer ^ and greatly

&V ff4>€'ls (TKiai e., " ne sol umbrarum, quas videbant, auctor
fuisse dicatur, cum potius earum rerum, quarum umbras vide-

bant, fuerit auctor." '' Cf. on 4S6 a, p. 10, note a.
' Another of Plato's anticipations ofmodern thought. This

is precisely the Humian, Comtian, positivist, pragmatist view
of causation. Cf. Gorg. 501 a rpi^^ Kal ifxireipig. nvinxTjv

fiofof (Tiii^ofxeyij tov eicodoros yiyveadcu, " relying on routine and
habitude for merely preserving a memory of what is wont to
result." (Loeb tr.)

' Odyss. xi. 489. The quotation is almost as apt as that
at the beginning of the Crito.
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errapovpov iovra O-qrevep^ev dXXcp avSpl Trap*

aKX'qpcp Kal oriovv dv TT^TTOvdivaL p,dXXov rj ^KeZvd

E re ho^dt,€LV Kal eKcivcos Cw! Ovtcos, €(f)rj, eycoye

otjuai, Trdv pd?<\ov Trenovdevai, dv hi^aodat ^ t,rjv

€K€iva)S. l\at Tooe or] evvor^aov, rjv o eyoj. ei

TTaXiv 6 Toiovros Kara^ds et? top avrov ddKov
Kadil,oLTO, dp* ov gkotovs dv TrXecos^ crxoirj rovs

o(l>daXpovs, €^aL<f)vrjs tJkcov e/c rov tjXlov; Kat
p,aXa y', €(f>r). Tag 8e Sr] (TKids e/cetVa? TrdXiv el

Se'ot avTov yvcop,aTevovTa Stap^iXXdaOat rots del

517 Secr/xajTatS" €K€lvols, ev cL dp,^Xvd)TT€i, , rrplv Kara-
arijvaL rd oppara, ovtos 8' o xpovog p,rj Trdvv oXiyos

eir] TTJs (yvvT]9eLag, dp' ov yeAcor' ai' 7Tapda)(OL, Kai

XeyoiTO dv Tvepl avrov, ws dva^ds dva> SLe(f)dapp,€vos

rjKet rd 6p.para, Kal on ovk d^tov ovhe Treipdadai

dvoj levai; Kal rov eiTLX^ipovvra XveLV re Kal dv-

dyeiv, e'i nwg ev raZs X^P^'- ^vvaivro Xa^elv Kal aTTO-

Krelveiv, dTTOKreivvvai dv^ ; S^oSpa y* , ecfyr].

III. Tavrrjv roivvv, rjv 8' eyw, rrjv eiKova, J)

(f)iXe TXavKcov, Trpoaarrreov drraaav rots epLrrpoadev

B XeyopevoLs , rrjv pev St' oi/recD? (f)aLvop,evr]v eSpav rfj

rov SeapcorrjpLOV oiK-qaei d(f)opoLovvra, ro 8e rov

TTvpos ev avrfj (jxjjs rfj rov -qXiov Swdp-et' rrjv 8e

ai^co avd^aoLv Kal deav rwv dva> rrjv els rov vorjrov

^ &p ir\4(os Stallb., di'txTrXews mss., &v dvdirXeccs Baiter. See
Adam ad loc. on the text.

* diroKTilveiv, airoKTuvvvaL &v F : diroKTeivetv, diroKTivviLivai &v

AD lamblichus : dTroKTfiveiv, dTroKTivv{)vai aD M, dtroicrelveiav

6.P ci. Baiter.

"" On the metaphor ofdarkness and light cf. also Soph. 254 a.
^ Like the philosopher in the court-room. Cf. TJieaet.

172 c, 173 c ff., Gorg. 484 d-e. Cf. also supra on 487 c-d.

515 D, infra 517 d. Soph. 216 d, Laches 196 b, Phaedr. 249 d.
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prefer while living on earth to be serf of another, a
landless man, and endure anything rather than opine
with them and live that life ?

" " Yes," he said, " I

think that he would choose to endure anything rather

than such a life." " And consider this also," said I,

" if such a one should go down again and take his old

place would he not get his eyes full** of darkness, thus

suddenly coming out of the sunlight ? " " He would
indeed." " Now if he should be required to contend
with these perpetual prisoners in ' evaluating ' these

shadows while his \ision was still dim and before his

eyes were accustomed to the dark—and this time re-

quired for habituation would not be very short—would
he not provoke laughter,* and would it not be said of

him that he had returned from his journey aloft with
his eyes ruined and that it was not worth while even to

attempt the ascent ? And if it were possible to lay

hands on and to kill the man who tried to release

them and lead them up, would they not kill him "} "

" They certainly would," he said.

III. " This image then, dear Glaucon, we must
apply as a whole to all that has been said, likening

the region revealed through sight to the habitation

ofthe prison, and the light of the fire in it to the power
of the sun. And if you assume that the ascent and
the contemplation of the things above is the soul's

' An obvious allusion to the fate of Socrates. For other
stinging allusions to this cf. Gorg. 486 b, 521 c, Meno 100
B-c. <Jf. Hamlet's " Wormwood, wormwood " (in. ii. 191).
The text is disputed. See crit. note. A. Drachmann, " Zu
Platons Staat," Hermes, 1926, p. 1 10, thinks that an oUl or
something like it must he understood as having preceded,
at least in Plato's thought, and that diroKTtLviU' can be
taken as a gloss or variant of dvoKreivvvai and the correct
reading must be \a/3f ?»', «cai avoKreiviivai df. See also Adam
ad loc.
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TOTTOV TTJs ^^xrjs avohov Tidels ovx dfiaprqaci rrjs

. / y* cfjLTJs iXTTiSos, €7761817 TavTTjs eTTLdvfxets aKoveiv

ji deos Se 7TOV olSev, el dXr]dr]s ovaa rvyxavei. rd
'' 8' ovv e/xoi (jiaivofMeva ovroi ^aiverai, iv ru)

yvioarat reAeurata ly rov dyadov iSe'a /cat fjLoyis

C opdadai, o<f>delaa he avXXoyicrrea elvai cos dpa

TTaai TTavTcov avrq opdcov re /cat KaXiov alria, ev

re oparo) ^cos /cat rov tovtov Kvpiov reKovaa, ev

re voTjTcp avrri KVpia dX-qdeiav /cat vovv irapa-

axop,evr], /cat on Set ravr-qv ISetv rov fieXXovra

ep,<f)p6va}s irpd^eiv -q iSt'a ^ br]fioaia. 2ufoio/xat,

€(1)7], /cat iyco, ov ye 8rj rponov Swa/xat. "I^t

TOLvvv, -^v S' iyu), /cat roSe ^vvolt^Otjtl /cat fxrj

davixdajjs on ol evravOa iXOovres ovk edeXovat

rd rcov dvdpcuTrojv TrpdrTeiv, dXX dvco del eTreiyov-

D Tat avToJv at ijjvxoX hiaTpi^etv' etKos yap ttov ovtcos,

eiTTep av Kara Trjv 7TpoeLpr)iJ.4vrjv eiKova tovt' ex^t.

Ei/cos" fievTot, €(f)rj, Tt 8e; roSe otet n davfxaarov,

el drro delcov, -^v 8' eyco, decopcajv enl rd dvdpioTTeid

Tt? eX9d)v /ca/ca daxrjpovel re /cat ^atVerat a(f>6Spa

yeXolos en dfi^XvcoTTCov /cat Trplv iKavcos crvvqdrjs

" Cf. 508 B-c, where Arnou {Le Desir de dieu dans la

phi!OS. de Plot in, p. 48) and Robin {La Theorie plat, de
Vamour, pp. 83-84) make tqwos voyjTos refer to le del astro-

nomlque as opposed to the virepovpdvio's rdwos of the Phaedrus
247 A-E, 248 B, 248 d-249 a. The phrase fOTjTos k6<tixos, often

attributed to Plato, does not occur in his writings.
* Plato was much less prodigal of affirmation about meta-

f)hysical ultimates than interpreters who take his myths
iterally have supposed. Cf. What Plato Said, p. 515, on
Meno 86 b.
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ascension to the intelligible region," you will not miss

my surmise, since that is what you desire to hear.

But God knows* whether it is true. But, at any rate,

my dream as it appears to me is that in the region

of the known the last thing to be seen and hardly seen

is the idea of good, and that when seen it must needs

point us to the conclusion that this is indeed the

cause for all things of all that is right and beautiful,

giving birth "^ in the visible world to hght, and the

author of light and itself in the intelligible world

being the authentic source of truth and reason, and
that anyone who is to act wisely'' in private or public

must have caught sight of this." " I concur," he
said, " so far as I am able." " Come then," I said,
" and join me in this further thought, and do not be
surprised that those who have attained to this height

are not willing * to occupy themselves with the affairs

of men, but their souls ever feel the upward urge and
the yearning for that sojourn above. For this, I

take it, is Ukely if in this point too the hkeness of

our image holds." " Yes, it is likely." " And again,

do you think it at all strange," said I, "if a man
returning from divine contemplations to the petty

miseries' of men cuts a sorry figure' and appears most
ridiculous, if, while still blinking through the gloom,
and before he has become sufficiently accustomed

' Cf. 506 E.
"* This is the main point for the Republic. The significance

of the idea of good for cosmogony is just glanced at and
reserved for the Tlmaeus. Cf. on 508 b, p. 10;?, note a and
pp. 505-506, For the practical application cf. Meno 81 d-e.

See also Introd. pp. xxxv-xxx\i.
• Cf. 5-21 A, 345 E, and Vol. I. on 347 d, p. 81, note d.
f Cf. 346 E.

' Cf. Theaet. 174 c dtrx'jAioo'i'*'';.
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yeveadai tco TTapovri okotco dvayKa^o/xevos eV

SiKaarrjpLois ^ aXXodi ttov dycovl^eadat Tvepi tcov

rod StKaLov uklcov 7} dyaXpLdrcov oJv at oKiai, Kat

E Sta/xiAAacr^ai Ttepl rovrov, ottt) TTore VTroXajx^dverai

ravra vtto tcjv avrrjv SiKaioavvrjv fxr} TTWTTore

lSovtcjov; Ou8' oTTCoaTLOvv davfiaarov, e<f)7]. AAA

518 ei vovv ye e^ot rts, ^v S' €yc6, fieixinjr^ dv, on

SiTTttl Krai a,7TO Slttcov yiyvovrai i-n-Lrapd^eLS ofx-

IXaOLV, €K T€ (^COTOS CI? CTKOTOS piediaTap,€va)v Kat

€/<: OKOTovs elg ^cD?* Tayra 8e raura vofiiaas

yiyvecrdai /cat Ttepl ifjvx'i^i', dnoTe iSot dopv^ov-

pLevrjv rivd xat dhvvarovadv ti Kadopdv, ovk dv

dXoyiaroJS yeXcp, dXX enLaKOTTol dv rrorepov e/c

(f>avoT€pov ^iov -qKovaa vtto ar]6etas eaKorcorai 7)

B i^ dp,aQias TrXeiovog els cfyavorepov lovaa vtto Aa/z-

rrporepov jjLapfiapvyfjs ifiTTeTTXrjaraL, /cat ovtoj 817

rrjv p,€v evhaipioviaeiev dv rov irddovs re Kat ^lov,

TTjV 8e iXeijaeiev, /cat el yeXdv err' avrfj ^ovXolto,

^jrrov dv KarayeXaaros 6 yeXcos avrcp etr] t] 6 eTTt

rfj dvcoOev e/c (fxjjros TjKovcn). Kat pidXa, e^r],

fjieTptcos Xeyets.

IV. Aet 8tJ, eLTTOV, rifids roiovSe vojjLiaat, TTepl

avTcbv, el TavT dXrjdrj, rr)V TTaiSetav ovx otav rives

CTTayyeXXofJievoL <f)aaLV elvai roiavrrjv /cat etvai.

" For the contrast between the philosophical and the

pettifogging soul cf. Theaet. 173 c-175 e. Cf. also on
517 A, p. 128, note b.

* For dya\/idTwi> cf. my Idea of Good in Plato's Republic,

p. 237, Soph. 234 c, Polit. 303 c.
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to the environing darkness, he is compelled in court-

rooms " or elsewhere to contend about the shadows of

justice or the images '' that cast the shadows and to

wrangle in debate about the notions of these things

in the minds of those who have never seen justice

itself? " " It would be by no means strange," he
said. " But a sensible man," I said, " would re-

member that there are two distinct disturbances of
the eyes arising from two causes, according as the

shift is from hght to darkness or from darkness to

light,*' and, believing that the same thing happens
to the soul too, whenever he saw a soul perturbed
and unable to discern something, he would not laugh **

unthinkingly, but would observe whether coming
from a brighter life its vision was obscured by the
unfamiUar darkness, or whether the passage from the

deeper dark of ignorance into a more luminous world
and the greater brightness had dazzled its vision.*

And so ^he woulddeem the one happy in its experience
and way of life and pity the other, and if it pleased
him to laugh at it, his laughter would be less laugh-

able than that at the expense of the soul that had
come down from the light above." " That is a very
fair statement," he said.

IV. " Then, if this is true, our view of these

matters must be this, that education is not in reahty

what some people proclaim it to be in their profes-

' Aristotle, De an. 422 a 20 f. says the over-bright is abparw
but otherwise than the dark.

" Cf. Theaft. 175 d-e.
• Lit. " or whether coming from a deeper ignorance into a

more luminous world, it is dazzled by the brilliance of a
greater light."

' i.e. only after that. For oCrw 5iJ in this sense cf, 484 d,

429 D, 443 E, Charm. 171 e.
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C (paoL oe TTOV ovk evovarjg iv ttj ^v^fj e7TiaTrjfi.rj?

ar(f>eLS evTiOevai, olov rv<j)Xois 6(j)daX}xoi? oipiv

evTidemes. Oaai yap ovv, €(f)T].
*0 8e ye vvv

Xoyos, rjv 8' eyco, arjiialvei, ravrrjv Trjv ivovaav

€KacrTov BvvajjiLv iv rrj i/fvxjj Kal to opyavov, a>

KaTa[xav6dv€L eKaaros, olov el o/x/xa pLT] hvvarov

r)v dXA(x)s ^ $vv oXo) Tw awfjLarL aTp4(f)€iv irpos to

(pavov CK Tov aKOTcoSovs, ovToj ^vv oXrj TJj iljvxfj

e/c TOV yiyvofievov nepiaKTeov elvai, eoj? dv els to

ov /cat tov ovTog to (ftavoTaTov SwaTrj yevrjTai

D dvaa-)(eadai decofxevr]- tovto S' elval (f)afiev rdya-
dov rj yap; Nai. Tovtov toLvvv, fjv 8' eyu),

avTov Te'xyy] av etr] Trjs TrepLaycoyrjs, Tiva TpoTTOV

(Ls paaTa re /cat dwat^iajTaTa fjieTaaTpa(f)riaeTaL,

OV TOV efXTTOirjaai avTO) to opdv, dAA' co? e^ovTi jxev

avTOj OVK opdcb's 8e TeTpajjifievo) ov8e ^XenovTi ot

c8et, TOVTO Siaix7]xo.v7]aaa6ai. "Eoi/ce yap, €(f)r].

" iirayyeWdfieyoi connotes the boastfulness of their claims.

Cf. Protag. 319 a, Gorg. 447 c. Laches 186 c, Evthyd. 273 e,

Isoc. Soph. 1, 5, 9, 10, Antid. 193, Xen, Mem. iii. 1. 1,

i. 2, 8, Aristot. Rhet. 1402 a 25.
* Cf. Theognis 429 ff. vStallbaiim compares Eurip. Hippol.

917 f. Similarly Anon. TheaH. Comm. (Berlin, 1905), p. 32,

48. 4 /cat 5(11' avT^ ovk ivOiaews fj.adr]fj,dTuv, dWa dva/xv^trews.

Cf. also St. Augustine :
" Nolite putare quemquam hominem

aliquid discere ab homine. Admonere possumus per stre-

pitum vocis nostrae; " and Emerson's " Strictly speaking, it

is not instruction but provocation that I can receive from
another soul."

* TrepiaKTiov is probably a reference to the weplaKTOi or tri-

angular prisms on each side of the stage. They revolved on
an axis and had different scenes painted on their three faces.

Many scholars are of the opinion that they were not known
in the classical period, as they are mentioned only by late
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sions." What they aver is that they can put true

knowledge into a soul that does not possess it, as if

they were inserting* vision into blind eyes." "They
do indeed," he said. " But our present argument
indicates," said I, " that the true analogy for this

indwelling power in the soul and the instrument

whereby each of us apprehends is that of an eye that

could not be converted to the light from the darkness

except by turning the whole body. Even so this

organ of knowledge must be turned around from
the world of becoming together ^^ith the entire

soul, hke the scene-shifting periacf in the theatre,

until the soul is able to endure the contemplation

of essence and the brightest region of being. And
this, we say, is the good,'' do we not ? " " Yes."
" Of this very thing, then," I said, " there might be
an art,* an art of the speediest and most effective

shifting or conversion of the soul, not an art of pro-

ducing vision in it, but on the assumption that it

possesses vision but does not rightly direct it and
does not look where it should, an art of bringing this

about." " Yes, that seems likely," he said. " Then

writers ; but others do not consider this conclusive evidence,

as a number of classical plays seem to have required some-
thing of the sort. Cf. O. Navarre in Daremberg-Saglio s.v.

Machine, p. 1469.
•* Hard-headed distaste for the unction or seeming mysti-

cism of Plato's language should not blind us to the plain

meaning. Unlike Schopenhauer, who affirms the moral
will to be unchangeable, Plato says that men may be preached
and drilled into ordinary moralitj-, but that the degree of
their intelligence is an unalterable endowment of nature.

Some teachers will concur.
* Plato often distinguishes the things that do or do not

admit of reduction to an art or science. Cf. on 488 e, p. 22,

note 6. Adam is mistaken in taking it
" Education (t; ro-Lhiia^

would be an art," etc.
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